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FOOCTHNOTETD

1) See for instance Joseph E Grimes, I/¢ Thread of Discourse,
The Hague, 1975; M A K Halliday and Rugaiva Hasan, Johesicon
in English, London, 1976; Robert E Longacre, DMscourse, Faragra;
e Sentence Structure in Selected Fhilipptne lLanguages, Washing=
ton, 1968; Robert E Longacre, Hierarchy and Universality of Dis=
course Constituents in New Guinea Languages, Washington, 1972,

2) In this context, the word 'discourse' is used in the relative=

ly non-technical sense familiar in Matthaean studies. It is
not to be confused with the relatively technical usage within the
discipline of linguistics in such expressions as 'discourse analy=
sis', ‘'discourse structure', etc.

3) See B W Bacon, The "Five Rooks" of Matthew against the Jews,
The Expositor 8th Ser 15, 1918, pp 56-66 and especially his
+tudies in Matthew, New York, 1930. See also G D Kilpatrick,
‘The Origins of the Gospel according to S5t Matthew, Oxford, 1946
and Krister Stendahl, The School of St Matthew, Uppsala, 1954,
especially p 24ff. For Bacon, the fivefold structure of the
gospel pointed to a homiletic milieu and for Kilpatrick to a 1li=
turgical one, since it was considered as the Christian counter=
part to the Torah which was read in the synagogues. On the other
hand, for Stendahl the pattern which guided Matthew in systemati=
zing his material was that of a handbook. However, the discus=
sions of this particular issue are not pertinent to our study,’
since we are not primarily interested in the Sitz im Leben of the
different units. Bacon and also J A Findlay (The Book of Testi=
monies and the Structure of the First Gospel, The Expositor, 8th
Ser 20, 1920, pp 388-400) go so far as to make a detailed division
of the gospel into five consistent books (each book consisting of
narrative and discourse) with five distinct headings, but it is
clearly impossible to make such a detailed division. Stendahl
is certainly right in stating that the "disposition which Matthew
accounts for is primarily that of the discourses" {(op ¢tt, p 27).

4) Jean Radermakers in his recent work Au fil de 1'évangile selon

saint Matthieu (2 vols.: 1. Texte and 2. Lecture continue,
Heverlee-Louvain, 1972) follows the method of the Redaktionsge=
schichte. . In his second volume he also seems to think of some
form of three part structure on account of .the twice occurring
formula &1d téte fpEato 6 "InooDg (4:17 and 16:21) which according
to him demarcates major sections of the gospel. However, the
fivefold formula has priority for him, though - quite distinct
from Baconian interpretation - he regards this formula as a link
between preceding discourse and following material according to
the scheme word/action. Radermakers divides the gospel into
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twelve stages (1-2, 3-4, 5-7, 8-9, 10, 11-12, 13, 14-17, 18, 19~
23, 24-25, 26-28) or six binary groups of discourse-narrative.
For a criticism of such a division see especially A Vanhoye's re=
view in Biblica 55, 1974, p 292f.

On the other hand, J D Kingsbury in a recent article "The Struc=
ture of Matthew's Gospel and His Concept of salvation-History"

The Catholic Biblical Quarterly 35, 1973, pp 451-474) claims
that the formula &4md T6Te npEato O " Ingobs is pivotal to the
broad outline of the whole of the gospel thereby following the
carlier views of E Lohmeyer (Das Evangeliwm des Matthius, 2nd ed.,
Gottingen, 1958, pp 1, 64 and 264), N B Stonehouse (The Witness
of Matthew and Mark to Christ, London, 1944, pp 129-131) and E
Krentz (The Extent of Matthew's Prologue, Journal of Biblical
Literature 83, 1964, pp 409-414). His whole article is a de=
velopment and defence of the threefold pattern resulting from the
acceptance of this formula as distinctive. However, the treat=
ment of &nd 1é1e fpfato & ‘Incobg as a 'formula' is very ques=
tionable. A phrase should occur at least three and preferably
more times before it can be called a 'formula'. The argument
that a phrase occurring twice is intended to be of greater struc=
tural significance than one occurring five times is intrinsically
weak, and requires overwhelming evidence in support.

5) This is especially true of the so-called "“formula quotations”
peculiar to Matthew. With regard to these quotations in the
nativity story, Stendahl rightly maintains (op eit, p 204) that
the "whole context seems to be constructed with the quotation as
its nucleus — and as its germ from the point of view of growth".

6) Compare also Rudolph Bultmann, Die Geschichte der synoptischen

Tradition, Gdttingen, 1970, p 376: "Auch ohne solche Formeln
erreicht Mt eine engere Verknlpfung der Einzelgeschichtén, sodass
ein zeitlicher und Ortlicher Zusammenhang entsteht. So gebraucht
er haufig den schon bei Mk gelegentlich'vorkommenden absoluten
Genitiv ..."

7) In the analysis of the sources, 4:1-11 has rightly been iso=

lated as containing Palestinian material - at least formally:
- in all probability used by both Matthew and Luke. Marcan
influence can only be detected in verses 1 and 2 and especially
in v 11b (see Bultmann, op c¢it, pp 271-275). However, on the
ievel of discourse analysis, the arguments from source analysis
are not necessarily decisive. It should be noted that 1-11 con=
tains three temptations and that the gospel shows a preference
for arranging incidents or sayings into numerical groups. The
threefold pattern of incidents and sayings is much more frequent
than the fivefold and sevenfold patterns. For a complete list
see W C Allen, 4 Critical and Exegetical Commentary on the Gospel
according to St Matthew, ‘Edinburgh, 1951, p 1xv.
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8) Gerhard Friedrich ({(art unpUocw in Gerhard Kittel, Theologie=
ches Wérterbuch zum Neuen Testament, Band 3, Stuttgart, 1950,
p 703, note 33) states: "Ob Mt. 4,23 u 9,35 £v Tals auvaywyaig
auch zu #nplosciv gehdrt, oder ob das ¥npldoos Ly u SepaneveLy bei
der Reise durch Galilde erfolgte, ist unwichtig zu entscheiden”
However,  in this particular connection such a decision cannot be
said to be without importance. Anyway, it seems hardly possible
to speak of a dichotomy between the events of Subdonwv and wxnpvaowv.
The different verbs may imply a difference of setting, ALBA0HWY
taking place in the synagogues and nnipYoowy everywhere, as well
as a difference of receptors (pious Jews versus everybody) as
Friedrich points out (£bid, p 713), but, on the other hand, Acts
9:20 makes clear that mnpdocelv also takes place in the synagogues
and texts like Mark 3:14f and Mark 6:30 -show that both verbs can
be used as synonyms.

9) Though Bultmann (op ¢it, p 114 and note 3) considers the text
of Luke 6:20f as generally more original than the text of

Matthew 5:3-9, he takes it that Luke changed the originally 3rd

person in Matthew into the 2nd one. He rightly argues that bea=

titudes are normally formulated in the 3rd person. Also Bultmann

uses this formal reason as one of his arguments for separating

Mt 5:11ff as a different unit.

10) There has been considerable dispute about the number of the

beatitudes. Since Bacon and Wellhausen (Das Evangelium
Matthaei, 1904) they have been reckoned as seven by regarding
v 5 as a marginal gloss. Also according to Bultmann (op cit, p

115) v 5 is secondary and v 10 stems from Matthew who wants to
complete the seven beatitudes.

11) For a more detailed analysis of the discourse structure of
the beatitudes, see Howard A Hatton and David J Clark in
The Bible Translator 26, 1975, pp 132-138.

12) Compare also Bultmann, Op eitt, p 100: “die Anreden Yuets
¢oTE HTA. Vv 13 und 14 sind Bildungen des Mt, um die Worte
dem Zusammenhang der Jingerrede einzugliedern".

13) This option faithfully reflects the results of source analy=

sis according to which the statement about the city on the
hill has been taken from a different tradition and inserted here.
However, the meaning of the utterance has now been conditioned
by its context.

14) Allen (op ctt, ad loc) rightly observes that in Jewish idiom
"a good eye" is a metaphor for liberality, "an evil eye”

for niggardliness. Compare Deut 15:9; Prov 22:9 and 23:6;

Ecclus .14:10: 6¢%axu6g ntovnpds (=Hebrew Y1 7Y see Israel Lévi,
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The Febrew Text of the Book of Feclesiasticus, Leiden, 1951)
9Bovepde £ &pTy / wal éAAumAs énl Ths Tparfgng avTol (NEB: A
miser grudges bread/ and keeps an empty table); Pirge Aboth

vV 19 (for text and commentary see Charles Taylor, Sayings of the
Jewish Fathers, Amsterdam, 1970, p 90f): There are four charac=
ters in almsgivers. He who is willing to give, but not that
others should give, his eye is evil towards the things of others:
that others should give, and he should not give, his eye is evil
towards his own .... As to the first character, he is clearly
unwilling that others should share with him the credit of libera=
lity. See also O Bauernfeind (article amiolg in G Kittel,
Theologisches Worterbuch zum Neuen Testament, I, Stuttgart, 1953,
p 385): "“Handelt es sich aber um sittliche Begriffe, dann ist
dniobc mit Zauter zu libersetzen im Sinne einer opferbereiten
Lauterkeit. Dafiir sprdche ... die Mdglichkeit 0¢%uAuds anioTs
als einen spezifischen Gegensatz zu 09S0Auds movnpeds (="missgins=
tiges Auge") zu verstehen". See further P Fiebig, Das Wort Jesu
vom Auge, Theologische Studien und Kritiken 89, 1916, pp 499-507
and C Edlund, Das Auge der Einfalt, 1952.

15) The analysis may be set out as follows:

Base (v 25) uh pepupvadte (a) 1% buxH Oudv
T¢ gdynte,
(b) undE T oduaty Vudv
¢ évddonode
Reason (a) oUxU n ¢uxh TAETSV £oTwv TRS Tpoofis
(b) nal 16 obua 10D évéduaros;
Illustration (a)
Analogy (v 26) ¢EupArédate elg Td meTeLvd t0Y oUpavol
0TL 00 omelpouoLy 0088 YeplrouoLy o06E cuvdyouoLy elg
ano9inag, nal 6 mathe UuBV O oVpdvios Tpfgel alid®
Application oUx Luels plAdov SLage€pete aLTHV; :
Conclusion (v 27) t¢g 68 EE£ Up@v pepLpviv dvvatol
ntpooSetval €1l THV AALxCow adTOD THAYUY Eva;
Link (v 28) wual mept €v6¥uatos TC PepLuvETEe;
Iilustration (b)
Analogy HOTAUdYeTE T& uplva ToD dypol
S oU EalvouoLy .008E viiSouoLy o08E OTLBOLY.
(v 29) Agyw 6e OLulv 8t olSE Zohoubv év wndon
18 66En altol TeprefdAeto bg €V ToUTwv.
Application (v 30) el 6& 1dv ydptov TOD dypol orhuepov
Svta nal adpiov elc uAlBavov BoAirduevov & 9Hedg
oltws &dupuévvuoLy, ol WoAAp pBAAov Vudg,
Conclusion bAuydmiotol;

16) The mashal v 6 has, of course, rightly been isolated by
source analysis and has been compared with Mandaean (see

M Lidzbarski, Ginza, Rechter Teil, VII, 1925, p 218, 30: "The

words of the wise to the fool are as pearls for a swine”) and
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parthian parallels (see G Widengren, Irantsch-semi.ische Hultur=
begegnung in purtischer Zeit, 1960, p 36).  Also an Aramaic

approach has been made to this saying which is peculiar to Matthew
(see especially Matthew Black, An Aramaic Approach to the Gogpels

and Acte, Oxford, 1971, p 200f.). It has been argued that, for=
mally this verse forms part of a group of three prohibiticns:
uh SnoauvplleTte (6:19); uh xplvere (7:1) and un Ste (7:6). It

has also been said that this saying has no particular connection
with the preceding and that it simply may have stood here in the
Logia (so Allen, op cit, ad loc).  Though this may be true on
the level of source analysis, discourse analysis may be able to
provide a more satisfactory answer with regard to the semantic
relationships.

17) Compare Bultmann, op c¢it, p 99: "... V 1l6a (ist) eine Uber=
gangsbildung, die den Zusammenhang mit ... V 15 herstellt.

V 16b ist iliberliefertes Logion, aber V 17 ist eine pedantische

Neubildung, der bei Lk nichts entspricht, und die den in Q vor=

handenen Zusammenhang zwischen V 16b und V 18 stdrt!.

18) It is interesting to consider the possibility of a link be=
tween the first seven beatitudes and the seven principles.
The 'poor in Spirit' of 5:3 may be seen as those who, lacking
great personal pride, are willing to rely on Jesus, and if neces=
sary, be illtreated for doing so. In this very situation they
experience the rewards (v 12} of the kingdom of heaven (v 3).
In the second beatitude, if the mourners are those who mourn over
their own sins, it is not inappropriate to link them with the new
attitude to the Law shown in the second principle. This new
attitude can leave no-one in doubt about the state of his own
heart. In the third pair, the 'meek' of the beatitude are those
who are not concerned with human evaluation of them, and who will
receive "what God has promised"” (5:5, TEV), i e the rewards spo=
ken of in 6:4, 6 and 18. The fourth beatitude (5:6) which
speaks 'of hungering and thirsting for righteousness, forms a con=
trastive parallel with the fourth principle, where anxiety for
food and drink is repudiated. It is those whose dependence on
God is strong enough to be comparable with their dependence on
physical nourishment whe find full and true satisfaction. The
'merciful’ of the fifth beatitude link readily with those in the
fifth principle who are not over-critical of others. They will
find the mercy of God because they show mercy to their fellows.
The subjects of the sixth beatitude are those whose hearts are
pure. These will ask the right things from God, and of the
good things he wants to give, what better than the unimpaired
vision (5:8) of himself? The seventh beatitude links with the
seventh principle in that it speaks of those whom God will ack=
nowledge as his true sons. Those who 'make peace' between their
fellows are surely following the example of Christ (cf Col 1:20,
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the only other NT occurrence of this root), and thus walking in
narrow way, and being identified by their fruit. This leaves

the eigth beatitude as a summary of the first seven, a statement
of what happens to people who come in the first seven categories
(note the passive participle &ediwypévol). It is also a semantic
link with the first of the principles that immediately follows.

We might diagram the links thus.
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It is important to note that the total analysis of the Sermon does
not depend upon the acceptance or rejection of this suggestion of
links between the beatitudes and the principles.

19) We might note in passing the variety of verbs used of the
healing process, as they seem to have both a hierarchical
domain structure, and limitations imposed by syntagmatic con=

straints. Sepanedw seems to be the most generic term, and is
used in the general contexts of 4:23 and 9:35. In the specific
incidents, certain verbs seem to be colligated with certain di=
seases. Leprosy requires nadoptiw (8:2,3), spirits require
EuRIA W (8:16). Paralysis (8:6) seems to require %epanedw,
though in keeping with its generic nature, this verb is also used
with the vague ndvtog Tod¢ xaxdg Exovrug in 8:16. Where the em=

phasis is on the restoration rather than the disease, the passive
of Ldouat is used (8:8, 13, cf also 19:8).

20) Already Bultmann (op ¢it, p 376) noted the importance of the

participial clause: "Ebenso oft (as the genitive absolute)
steht das Participium coniunctum, das durch Bezugnahme auf das
Vorige die Verbindung herstellt ... Gelegentlich enstaht aus einer
solchen Bildung eine kleine Szene; so 8,18, wo Mt von dem summa=
rischen Bericht der Krankenheilungen 8,16f zu den Apophthegmen von
der Nachfolge durch den Satz tberleitet: Ubiv 68 ¢ 'Inoolg....™
However, the difficult and important questions of focus have never
been dealt with before.

21) 'This quotation from Hos 6:6 also is peculiar to Matthew, but
it lacks the introductory formula of fulfilment.
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22y There are also echoes here and there which seem to be less
important, such as 5:29,30 = 18:8,9; 7:16~-20 = 12:33; 9:13=
12:7; 10:22 = 24:9,13; 10:38,3% = 16:24,25.

23) Indeed, it would be quite pessible to regard the paragraphs

4:23-25 and 9:35-38 as part of the extended setting of the
first and second D Blocks. Syntactically, such an analysis might
even be preferable, but in this paper, the importance of the ver=
batim repetition of 4:23 in 9:35 for the thematic development of
Act 1 as a whole has been the overriding consideration, and these
two paragraphs have been allocated to the "embedding" N Blocks
rather than to the "embedded" D Blocks.

24) 4pa is used three times in this act: in Mt 12:28; 17:26 and

18:1. Tn the first text, it occurs in synoptic parallel
with Lk 11:20. But in the case of 17:26 synoptic parallels are
lacking since 17:24-27 is peculiar to Matthew, whereas in the Mar=
can and Lucan parallels to 18:1 &pa is not used at all. For the
suspense marker dpo see especially Kenneth Willis Clark, The Mea=
ning of APA, in Festschrift to Honor F Wilbur Gingrich, edited by
Eugene Howard Barth and Ronald Edwin Cocroft, Leiden, 1972, pp
70-85.

25) The threefold (!) formula has a synoptic parallel only in the

occurrence at 10:42 (Mk 9:41). The two other instances are
peculiar to Matthew who shows a strong preference for the use of
the introductory 4pfiv in the sayings of Jesus: thirty occurrences
in Matthew over against thirteen in Mark and only six in Luke (see
Heinrich Schlier, article &udv in: Theologisches Worterbuch zum
Neuewn Testament, Band I, Stuttgart, 1953, p 341). Though the sug=
gestion made in the case of 10:33 can be taken into consideration,
it.is, of course, true that the saying had a particular form in
the Logia source (compare Lk 12:9) which may have made this kind
of change undesirable.

26) The phrase 06 ¢pxduevog may allude to Ps 118:26 (see the quo=
tation of this text in Mt 21:9) or perhaps to the Theodotion

reading of Dan 7:13. (see Joseph Ziegler, Susanna — Dantel - Bel

et Draco, Géttingen, 1954, ad loc). It is certain that the refer=
ence is to the Messiah, but it is impossible to know exactly to
what extent the expression was a veiled one for the first recep=
tors, since no one can precisely tell how much of the rabbinic
teachings with regard to & £pxduevos were common knowledge at that
time. For these teachings see especially H L Strack and P Biller=
beck, Kommentar zum Neuen Testament aus Talmud und Midrasch, Band
IV, Minchen, 1956, pp 872 ff.

27) The fact that the invitation is fully lacking in the Lucan
parallel and that the character of v 27 is so distinct, has
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led to the assumption that the three strophes of 25-30 did not
belong together originally. So v 27 has been atributed to a
Hellenistic source (see, among others, M Dibelius, Die Formge=
sehichte des Evangsliwms, Tibingen, 1933, pp 88-92) and vv 28-30
to a Jewish one. M Black (cp = p 183f) tries to reconstruct
the Aramaic source text of vv 28

28) For Bultmann (op eit, p 117£) Mt 11:21-24 is a creation of
the church because it presupposes the preaching of the gos=
pel by Christians and its failure. In this he is followed by

Kaisemann (see Zeitschrift fir Theclogle und Kirche 57, 1960, p

178) and D Lihrmann (Die Reda¥tic» der Logienquelle, 1969, pp 60-
64) who thinks that the primitive church adopts the 0Old Testament
form of the oracle against the nations in order to use it against

Israel. On the other hand, F Hahn (Das Verstindnis der Mission
im Neuen Testament, 1965, p 27) defends the authenticity of the
saying. However, it should be noted that even Bultmann does not

disagree with K L Schmidt's observation (in Die Religion in Ge=
schichte und Gegenwart, Band ITI, Spalte 125) that the place in=
dications, even if they belong to the redaction, may contain his=
torical recollections.

29) For the extremely freguent and unclassical use of 1é1e in
Matthew see Nigel Turner, Sywtax (Vol III of J H Moulton,
A Grammar of New Testament Greek), Edinburgh, 1963, p 341.

30) Compare the scheme praise of God - seeking and finding wis=
dom - appeal to the unwise which E Norden thinks to be depen=
dent on Ecclus 51 (Agnostos Thecs, Berlin, 1956, pp 277-308) .

31) 1In fact, the only link with the present context is formed by

the interpretation év tol¢ niatefars in v 19b which is pecu=
liar to Matthew and which fits very well into a context stressing
the reluctant attitude of Jesus to publicity. But this is a link
with the immediate context 15-21 and not with the wider one.

32) C C Torrey (Documents of tne FPrimitive Church, New York -

London, 1941, pp 66-68) has rightly argued that this quota=
tion has been interpolated at a later stage. than the properly
Matthaean. Its most remakable features are the pure LXX form
and the full agreement in length and detail with the text of the
same quotation in Acts 28:26-27. Moreover, the introductory
formula is quite un-Matthaean in that it shows the use of two
hapax legomena in Matthew: dvamninpoltou and npogntela. See also
the discussion by Stendahl (op c¢it, pp 129ff).

33) Again a formula quotation peculiar to Matthew which shows
in its second half an intentional interpretation of the He=
brew text expressing more clearly than the LXX the aspect of.




a3

sacred history.

34) Partly perhaps because this summary uses and replaces the
Marcan story of the healing of the deaf and dumb man (Mk 7:
31-37).

35) It is interesting to note the differences between the synop=

tic parallels. Though the implicit ground of the comparison
is the same, namely 'corrupting', the implicit object differs. 1In
the Matthew text, the editor adds an explanation in v 12 in which
the object is exmlicitly stated: 'teaching'. The Lucan text (12:
1) reads, "Beware of the leaven of the Pharisees, which is hypo=
crisy" and provides thus a different explicit statement. Mk 8:
15 has the reading, "beware of the leaven of the Pharisees and the
leaven of Herod", and though no interpretation is given, the im=
plicit object is very probably something like "evil disposition".
See especially the discussion in V Taylor, The Gospel According to
St Mark, London, 1959, p 365f. It is very probable that the
saying was current as an isolated logion, though Bultmann (op ettt
p 139) is certainly right in observing that its original form and
meaning can scarcely be determined. nol Zaddouxalwv in Matthew
is secondary. Is it a connecting link with the first half of
this episode?

36) In this connection the peculiar and emotive use of direct
speech in 16:22 should especially be noted.

37) On the other hand, the tone of the saying may generally be

described as "celui d'un maitre fatigué de jouer un rdle in=
grat, et déja pénétré de la pensée de sa mort prochaine” (M J La=
grange, Evangile selon Saint Marc, Paris, 1929, p 239).

38) One can, of course, explain this location by the simple pre=

sence of the prediction at this point in the Marcan source.
Howevér, this only means that the question why the prediction has
been inserted at this particular point now has to be raised with
regard to Mark.

39) It has generally been observed that Matthew's readings are
more original than the Lucan ones. See Bultmann, 0p oit,

p 184f and especially E Linnemann, Gleichnisse Jesu, 1966, pp 70-

79 ‘and 150-155.

40) This is the division which normally has been made by form
criticism. See Bultmann, op c¢it, p 150f, 156, and L Brun,
Segen und Fluch, p 93ff.

41) Cf the discussion in fn 23,
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42) This double function of the epigram on the level of the scene

becomes also clear from the doublet in 20:16. It is, of
course, true that the connection of this epigram with the preceding
remains obscure both in Matthew and in Mk 10:23-31. It is possi=

ble to state that the disciples are the last who are to be the
first (so J Wellhausen, das Fvangeliwn Marcet, Berlin, 1909, p 82).
But it is equally possible to take the saying as a warning to the
disciples (so, among others, H B Swete, The Gospel aeeording to

St Mark, London, 1920, p 233, C H Turner, The Gospel accordirg to
5t Mark, London, 1928, p 50 and Allen, op c¢it, ad loc).  The
choice can hardly be decided on the level of the clause, since it
is hard to know whether &§c has the meaning of ydp (this is the
reading of 237, 259, sy®, geo', arm in Mark according to S C E
Legg, Novum Testamentur Graece: Euangelium secundum Marcur, Oxford,
1935 and of the Itala ms Petropolitanus and the Coptic version in
Matthew according to C Tischendorf, Novum Testamentum Graece, Edi=
tic octava critica maior, Lipsiae, 1869) or whether it is sharply
adversative. However, on the level of the scene, the latter
interpretation seems to be the best.

43) This formula guotation combines Is 62:11 with Zech 9:9. in
fact, the quotation from Is serves to introduce the quotation
from Zech and this text has been somewhat abbreviated. Interest=
ingly, both the adjectives 6Uxatos and owZwv, which would have
been so appropriate to Matthew, have been omitted. So the focus
is fully on "poor and riding on an ass". However, Matthew shares
this particular focus with rabbinic texts which use Zech 9:9 as a
messianic prophecy. See especially Strack and Billerbeck, op elt,
Band I, p 842f, J Klausner, Die messianischen Vorstellungen des
Juidischen Volkes im Zeitalter der Tannaiten, 1904, p 45f and
O Michel, article 8vog in Theologisches Worterbuch zum Neuen Tes=
tament, Band V, p 284ff.

44) This verse which is not in Mark, should be regarded as an

expository comment of the editor on the meaning of the para=
ble. For the use of Baoulelo ToD $e0U compare the rabbinical
expression "the sovereignty of the heavens" to which BaoctAela TOD
9c00 may allude. See G Dalman, The Words of Jesus (Authorised
English Version by D M-Kay), Edinburgh, 1902, p 97.

45) Vv 11-14 may have been added for such reasons as similarity
of subject matter and verbal connection between wantol (v 14)
and rexinuévol (vv 3, 4 and 8). Perhaps vv 11-14 can be con=
sidered as a fragment of a Jewish parable. The same kind of
parable is attributed to Jochanan ben Zaccai in the Babylonian
Talmud Shabbath 153a (see L Goldschmidt, Der Babylonische Talmud,
Berlin, 1897-1935) and to Judah ha Nasi in Midrash Koh 9.8 (see
A Wansche, Midrashim, Leipzig, 1880-1885, p 122).

46) V 14 has to be considered as an interpolation inspired by
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the Marcan {(12:40) and Lukan (20:47) parallel. It is absent
from the earliest and best authorities of the Alexandrian, West=
ern and Caesarean tjpes of text and the manuscripts including v
14 have it in different places (either following or preceding v
13). So Bruce M Metzger, A Textual ‘ommentary on tie Greek New
Peatament, London — New York, 1971, p 60.

47} On the other hand, considerations of discourse structure
may be one of the reasons why v 14 has been interpolated!

48) For the very complex relationships between Mt 23:34-36, Lk
11:49-51 and the Logia see the observations by E Haenchen
in Zeitschrift fiir Theologie und Kirche 48, 1951, pp 38-63,
S Légasse in Revue Biblique 68, 1961, pp 323-333 and E E Ellis
in The Expository Times 74, 1963, pp 157f.  Compare further D
Lihrmann, op cit, pp 43-48 and O H Steck, Israel und das gewalt=
same Geschick der Propheten, 1967, pp 26-34, 50-53 and 222-227.
In the text of Matthew these words are spoken by Christ himself.
On the other hand, in Luke the introductory formula shows that
this is a quotation from an unknown writing. The particular
enumeration npoghtag xal cogodg uol ypaupatelg in Matthew may be
an indication that the writing in guestion was a Jewish one. See
especially A Merx, Das Euvangeliwn Matthdus, Berlin, 1902, p 336ff,
A Harnack, Spriiche und Reden Jesu, 1907, p 72 and R Reitzenstein,
Das mandiische Buch des Herrn der Grdsse, Sitzungsberichte der
Heidelbergischen Akademie der Wissenschaften, phil-Hist Klasse,
1919, p 41ff.

49) Vv 37-39 often have been considered as the original contin=

uation of the quotation vv 34-35. V 39 has been taken as
a Christian addition either as a whole (so among others E Klos=
termann, Das Matthdusevangelium, Tibingen, 1927, ad loe) or in
part {(Aéyw ... 8pTL).

50) It should, however, be noted that the article is not omit=
ted in the Antiochian Recension, D,W,4,%, 0138, fam 13, 700,
1241 and the majority of the other witnesses. GQvTeAECa 100
alivog is a technical apocalyptic expression. See P Volz,
Jiidische Eschatologie von Dantiel bis Akiba, Tibingen, 1903, p
166. Compare, for example, Test.Levi X,2: ént ouvterela THY
aldvey (M de Jonge, Testamenta XII patriarcharum,lLeiden, 1964,
ad loc).

51) Part of the problem is that v 28 probably is a profane pro=
) verb which has been made Jesus' word by tradition. Compare
Job 39:30 and the parallel in Lk 17:37b. If connected neverthe=
less with v 27, the application could be: "when the world has
become rotten with evil, the Son of Man and his angels will come
to execute the divine judgement" (Allen, op cit, ad loc). In
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this case detor are the ministers of judgement. It cannot be
completely excluded that the aetc! contain a reference to the
eagles of the Roman standards. The patristic interpretation of
the saints gathering round the glorified body of Christ did not
take the context into account. See e g Cyr.Alex.: "Otav 0 ulde
: , napayEvaTul, Tc\e &% mdvteg ol Getol, tout’ oty ol
HEVOL, el Tov fnuyelov xal woouuxdv dveunyp€vor

s

ToayudTwy, a0Tdv suvbpapobvtal (text in J P Migne, Patrologiae
Cursus Corpletus: Series FPatrum Graecorum, LXII, 848, Paris,

1857-1866) .

52) The vagueness in both Mark and Matthew contrasts remarkably
with the explicit statement of the subject in Lk 21:31: 3tu
Eyydc foruy i Baouiela ToU Seol.

53) V 50 has been translated in very different ways. NEB:
"Friend, do what you are here to do" (marginal reading:
"Friend, what are you here for?"”); TEV: "Be quick about it,
friend!"; Gute Nachricht: "Freund, worauf wartest du noch?".
When one does not take into account certain transformations within
receptor languages, it can be said that the use of 8s in direct
questions is generally rejected by New Testament philology. See
F Blass and A Debrunner, Grammatik des neutestamentlichen Griech=
isch, G&ttingen, 1961, par 300.2 and P Maas' observations in
Byzantintisch—Neugriechisches Jahrbuch 8, 1931, p 90 and 9, 1932,
p 64; Edwin A Abbott, Johannine Grammar, London, 1906, par 2231le.
However, A Deissmann (LZcht vom Osten, Tibingen, 1923, pp 100-105)
has made a rather strong defence of the interrogative status and
Turner (op c¢it, p 50) takes this possibility into account. so
it is hard to arrive at any certainty. If 8 is taken as a rela=
tive, the simplest solution is to supply a verb: "Do that for
which you are here". See especially E C E Owen's remarks in
The Journal of Theological Studies, 29, 1928, pp 384-386.

54) Compare B F D Sparks, St Matthew'’s reference to Jeremiah,

Journal of Theological Studies, New Series 1, 1950, p 155f.
For the targumizing procedure in Matthew and the relationship
between formula quotation and context (5-%9a) see especially Sten=
dahl, op c¢it, pp 120-127.

55) These details probably belong to Palestinian traditions.

The short note in v 19 recapitulates a more elaborate legend
according to M Dibelius' views (in Theologtsche Rundschau, Neue
Folge I, 1929, p 207). Compare also his Formgeschichte, p 113f
and R H Lightfoot, #istory and Interpretation in the Gospels,
London, 1935, p 160.

56) It is still an open question whether these miracles are of
Jewish-Palestinian or Christian-Hellenistic origin. For
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parallels see sspecially G Daiman, Jesus—Jeschua, Leipzig, 1922,
o 198 and P Saintyves, Lssate de [olx :
463.

%7) There can be no doubt tnat both pericopes stem from the same

Palestinian source. Whether one wants to speak of an "apo=
logetische Legende" with Bulcmann (op ett, p 310) or to construct
with F Cumont {(in Fev.FHigti. 163, 1930, pp 241-266) a historical
relationship with the Audtayua Koalooepog inscription from Nazareth
is not pertinent to the present study.




