DISCOURSE STRUCTURE ~ IN MATTHEW'S GOSPEL

bavid J Clark and Jan de Woord

Human language is patterned activity. Within the discipline of
linguistics, scholars have until relativelv recently concentrated
on the patterns occurring at the phonclogical, morphological and
syntactic levels of language. Attention was focused on the struc=
ture of stretches of speech or writing that were one sentence or
less in length. Within the last few years, however, greater in=
terest hag,been shown in the patterning of larger stretches of

language.i)

This article is an attempt to analyse a substantial piece of wri=
ting, namely the gospel of Matthew, and to see from a linguistic
perspective what its component parts are. Though this study is
to some extent impressionistic and intuitive, it is not thereby
automatically invalidated. Impressions and intuitions are not
unmotivated, and even if it is not possible to pin down immediate=
ly all the stimuli that cause them, a careful record of what they
are is a first step in the direction of greater understanding. It
is hoped therefore that the record will be of interest both to
linguists working on discourse analysis and also to biblical
scholars in illuminating part of their field from a different angle.

A major concern of the authors is with the translation of Scripture
into other languages. It is often necessary for them to put them=
selves in the place of people reading the gospel for the first
time and bringing to it little or nothing in the way of Christian
background. But how ever little people in this category may bring
to the reading of Matthew by way of theological presuppositions,
they must of necessity bring certain linguistic presuppositions.

These would include at least: 1) that the gospel was put purpose=
fully into the form in which it now stands, and 2} that it is a
coherent whole. The naive reader does not start by asking ques=
tions about sources, oral traditions, redactions and so on. He
normally assumes a text to be a coherent whole unless and until he
finds that within his particular frame of reference and at his
level of interpretation, it is not. He takes the gospel as a unit,
and reads and understands it in its own terms. = An approach of
this-kind, lacking the sophistication of a modern academic back=
ground, must have characterized many of the original readers of

the gospel, and it is surely worth while to see what can emerge by
trying in a measure to simulate it.



In this study, therefore, we shall attempt to understand what
the gospel says as a literary unit in itself. It is not only
comprehensible as -a literary whole, but also, at some level, as
an independent whole. Despite its clear relationships with
other pieces of writing, most notably the gospels of Mark and

" Luke, it does not make direct cross-reference to them. The
probable use of Mark as a source by Matthew does not mean that
the reader must have Mark available before he can understand
Matthew. For Matthew often was originally (and still is today)
read and understood by people who did not have access to Mark or
Luke. In any case, a writer or editor cannot assume that rea=
ders will make extensive comparisons of his work with other
similar ones even if this option is open to them. In another
direction, Matthew has a close relationship with the 0l1d Testa=
ment, but this again does not alter its status as an independent
unit in literary terms.

To take an approach of this kind is not to deny the usefulness
of other approaches. Textual, source, form and redaction criti=
cism all have their roles to play, and all have shed light in
their different ways. A discourse analysis approach is not a
substitute for other approaches, and is.not to be taken as an
attempt to answer the same questions from another direction.
Rather is it to be taken as an attempt to ask different ques=
tions, of which the primary one.is "How does Matthew as a piece
of writing cohere as a whole?" The answers suggested will at
some points no doubt reinforce the answers given to the ques=
tions asked in other approaches. At other points they may
weaken or even contradict them. Hopefully, the ultimate reésult
will be a deepened understanding of the gospel.

In the light of these considerations, the works of biblical
scholars were deliberately avoided in the initial stage of this
investigation, which was the work of Clark. This must not be
construed as an act of contempt, but rather as a desire to try a
linguistic approach without being influenced in advance by con=
clusions arrived at by other routes. At a later stage, an at=
tempt was made to redress the balance by a comparison and con=
trast of the discourse analysis results with the results of other
approaches. This attempt was the work of de Waard and is re=
corded largely in the footnotes.

This study is in no way concerned with the historicity of the
various incidents in the gospel. Such questions are not dis=
cussed at all. However, in keeping with the attempt to simulate
the approach of the naive reader, the analytical comment is
written as though each incident is taken as historical. This is
not a devious means of prejudging the issue of historicity, but
rather a short-hand way of avoiding it, in order to concentrate
‘on other matters. OGCreek guotations are from the UBS Greek  New
Testament (3rd edition, 1975). :



1.5 Terminology

Tha labels for the analytical units proposed in this study are

largely taken from drama. But before these terms are applied
the gospel is divided into 'blocks', which separate the 'narra=
tive' from the 'discourse'.?) The discourse blocks (roughly

chapters 5-7, 10, 13, 18, 23-25) are each analysed as their con=
tent demands, and no regular scheme of internal labelling is
applied to them. The dramatic terms of Act, Scene and Episode
are applied primarily to the narrative material. These terms
are hierarchically related: a Scene consists of two or more Epi=
sodes, and an Act of two or more Scenes. In addition to these
Scenes, an Act contains also one or more of the five discourse
blocks, though these stand outside the Scene structure.

In considering the semantic structure of the gospel, it is much
less easy to set up a hierarchy of terms. We might suggest such
terms as Plot, Theme, Motif and Topic (in roughly descending order)
but at present not enough is known about the semantic structure of
discourse to ensure that these terms are used in a rigorous way.

In this paper the terms Theme and Motif are used quite frequently,
but there is no clear-cut relationship established bétween them.

In a biblical text, this is probably an area of analysis where
final decisions should be in the hands of biblical scholars.

1.3  Establishment of Narrative and Discourse Blocks

The division of the gospel into narrative and discourse sections
is traditional. It is accepted and used as a basic structural
feature here because each of the five discourse blocks ends with
the formula nol eydveto Ste étéieoev 6 ' Ingolc (7:28, 11:1, 13:53,
19:1, 26:1). Though there are many places in the narrative sec=
tions where there are quite long pieces of direct speech from the
mouth of Jesus, it is in these five places, and oniy these, that
the above closing formula is used. It seems fair, therefore, to
take it that Matthew intended to imply that these five passages,
and these alone, are in some sense units in the overall structure
of the gospel in a way in which other pieces of direct speech are
not.3) Hereafter, the blocks are referred to as N blocks or D
blocks.

All the remaining sections of the gospel apart from the § D blocks
ending with the same formula, are regarded as N blocks, even though
they may contain substantial sections of dialogue. The N blocks
form the framework into which the D blocks are embedded, -since the
latter are not independent and self-explanatory, -and need the sur=
rounding narrative to supply their context. - However, the D blocks
are easieyr to identify first, since they are, so to speak, the
marked units.



Giving only the chapter numbers for simplicity's sake, the blocks
are as follows.

TREEE N D| N D N D| N D N |
-1;%5. 1-4 15-7 8-9 (10 | 11-12 | 13 14-17 | 18 | 19-22 | 23-25 | 26-28

1.4 Tie Establishment of Three 'Acts'

Thus far, the divisions are the same as. traditional ones and are
not very illuminating. But in the course of reading through the
gospel, a clear link becomes apparent between 4:23 and 9:35. In
the former place the content of Jesus' ministry is announced as
SLEdoHEY &v TaTc ouvaywyals abTBV kol xnpucowv Td elayyéilov TAg
Boouielag #ol depanedwyv ndoav véoov xal t&oav poaioxlov, and this

is exemplified in chapters 5-9. At the end of ch 9, in v 35,
identical wording is used as a summary of the preceding chapters,
and is thus taken to be a formal closure of the section. From

this lead, it becomes apparent that 4:23 and 9:35 are both located
in short transition paragraphs pivotal to the development of the
gospel as a whole. Vv 4:23-25 provide the link between Jesus'
preparation for his ministry and its detailed description; 9:35-38
summarizes progress thus far, and opens the way for the wider
possibilities chronicled in subsequent chapters.

So there seems reasonable ground for positing a major structural
division around the end of ch 9. Chs 1~9 are approximately one
third of the total length of the gospel, and therefore it also
seems reasonable to anticipate a 3-part structure in the whole
work. No "formulaic" evidence was found for making another break,
pbut there does seem reason to suggest a major break at the end of
ch 18. The reason for this is semantic rather than formal. In
19:1, there is a decisive change of location. Apart from the
brief excursion to Phoenicia in ch 15, the record from 4:12 on is
largely set in Galilee. The mention of leaving Galilee in 19:1
initiates the events leading to the climax of the record, and it
therefore seems an appropriate point for a crucial structural
break. Formally it is unobtrusive, but this can be taken as a
product of Matthew's literary craftsmanship. In a symphony or
concerto, one movement sometimes leads into another without the
music actually stopping,. so may there not be something analogous
in literature?

What is the effect of breaking the gospel into three 'acts', as
suggested? (Act 1, chs 1-9, Act 2, chs 10-18, Act 3, chs 19-28).
The narrative and discourse blocks then fall out as follows.
(Again, only chapter numbers are given; the detailed breaking
points will be discussed at the appropriate places in the text.)
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Act % Narrative chs 1- 4
Discourse chs 5- 7
Narrative <c¢hs 8- @

Act 2 Discourse ch 10
Narrative chs 11-12
Discourse ch 13
Narrative chs 14-17
Discourse .ch 18

act 3 Narrative chs 19-22
Discourse chs 23-25
Narrative chs 26-28

Within Act 1 and Act 3 there is a 'key' pattern as it may be
called, of N |D [N blocks. Within Act 2 there is a more ela=
borate version of the same pattern _QJ N! piN lD . In the
three acts as a whole there is the key pattern again on a larger
scale, Act 1 | Act 2 | Act 3, with Acts 1 and 3 being of identical
internal structure, and Act 2 a variation on the same structure.

Notice also the balance in the distribution of the discourse
blocks. Acts 1 and 3 each contain a single long block of dis=
course, of 3 chapters. Act 2 also contains a comparable.- amount
of discourse, but here it is split into three single chapter
blocks. In Acts 1 and 3, the narrative blocks form the sand=
wich, with the discourse blocks as the filling. In Act 2, the
discourse blocks form a double sandwich with the narrative blocks
as the filling.

These patterns are too symmetrical and too aesthetically pleasing
to be either accidental or imaginary. It must be emphasized
that heuristically the division into acts was not made in order
to obtain the block pattern. The acts were hypothesized for the
reasons given, and only afterwards did the block pattern emerge.
No other division would yield such a satisfactory pattern.

2 ACT 1

Act 1 has already been established as consisting of chapters 1-9
of the gospel. It consists of 2 N blocks and a D block,
arranged in the key pattern Jgj D! N . The first N block is
chapters. 1-4, the D block chapters 5-7, and the second N block,
chapters 8-9. These will now be analysed in order.

2.1 Formal Division of the First N Block

The first N block breaks up fairly readily. The genealogy of
1:1-17 stands apart from the rest of the section, and perhaps
ought not to be included. It seems to be just as much a pro=
logue to the whole gospel as is Jn 1:1-18. The birth narrative



and associated events (1:18-2:23) constitute the next section
(labelled Scene 1), while 3:1-4:25 form a further discrete sec=
tion concerning the preparation for Jesus' ministry (labelled
Scene 2).

2.1.1 - Phe Prologue

Vv 1-17 are clearly a discrete unit, marked as they are by a
title (v 1), a highly repetitive internal structure, and a clo=

sing summary (v 17). Thus already one key pattern is apparent,
Title | Genealogy | Summary
e e
vi vv 2-16 v 17

with the main content balanced by brief introduction and closure.
V 1 introduces the key figures of Jesus, David and Abraham, and
v 17 balances these by mentioning the same figures in reverse
order. The mention of the Babylonian captivity in v 17 is an
additional feature, but it does not upset the basic rhythm. Vv
2-16 are broken up into 3 sections, vv 2-6a (Abraham to David),
vv 6b-11 (David to the captivity) and 12-16 (the captivity to
Jesus) .

The first section.is the most complex, for as well as the standard
formula x £¢& éyévvnoev TdV y it contains several additional
pieces of information. For present purposes, we are interested
in the distribution rather than the content of this extra infor=
mation. Of the 13 pairs of names in this section, it is pairs 3,
4, 10 and 11 that have extra information appended. Is it too
far-fetched to.see another key pattern, with the pairs of names
numbered as follows?

pairs 1 2[3 4|5 6 7 8 9[10 1112 13

The pattern is a key with a double notch, and is symmetrical in
terms of the distance of the notches from the beginning, middle
and end of the list. The remaining piece of additional informa=
tion, namely that David was the king (v 6a), is taken as closing
this first section of the genealogy. Thus it has its structural
place on a higher level or rank than the additional information
in pairs 3, 4, 10 and 11. )

The second section is more straightforward, with 14 pairs of names,
with which only the first and last have any added information.
This will again give a simple key pattern.

pairs 1 [ 2-13] 14
In the 14th pair, xal ToUg &becigols abToD is taken to balance éx
Ths 700 Olplou (6b) and é=nl THc uetoivreolos BaBulivos to close
this section, as the mention of David's kingship closed the first.



The third section is almost the same as the second with 13 pairs
of names, of which the first pair has an added piece of chrono=
logical information, and the last pair has a divergent content to
explain why the standard formula is not used to link Joseph and
Jesus.

The pattern structure of the prologue, then, emerges as key pat=
terns of varying complexity on two levels

1
Title ] 123459101112 13 1[P-1314 1 2-1713 | summary

2.1.2 Scene 1
This scene is fairly clearly marked off from what precedes and

follows. 1:18 opens with a clear announcement of the content of
the section, and 2:23 ends with a reference to the O T, which is
in this gospel a common way of clinching a point. And ch 3

opens with a totally new topic, which dissociates it from what
precedes in terms of content.

The scene is itself divided into three episodes (1:18-25, 2:1-12
and 2:13-23).  Each of these is initiated with a genitive abso=
lute construction, which throughout the gospel is very common - as
a formal marker of transition to a new section. This formal
feature ties in well with the content, as each episode is a se=
mantic whole, and reasonably complete in itself. The third epi=
sode is further subdivided into three sections, the flight into
Egypt (2:13-15), the murder of the children (2:16-18), and the
return from Egypt (2:19-23). The first and third of these begin
with a genitive absolute, and are verbally closely parallel.’ The
second begins with Td1e, another frequent transition marker.

All three close with an O T formula quotation peculiar to Matthew.

Formally, then, this scene exhibits what can be called a chain
pattern - the sort of pattern which typically links chronologi=
cally related incidents. It can be represented as follows (with
a further key pattern involved in episode 3).

Episode 1 Episode 2 Episode 3
Delivery Magi Flight | Murder I Return |
1:18-25 2:1-12 2:13-15 2:16-18 2:19-23

=

The handling of participants in this section will be dealt with in
Appendix A.

2.1.83 ESecene 2

This scene 'starts with a distinct new topic, introduced by a
rather vague temporal marker (3:1) and concludes with. the impor=
tant transitional paragraph 4:23-25. = It is probably best taken
as composed of three episodes, though it could be alternatively



analysed as four. The first deals with the activities and
preaching of John the Baptist, and closes with the end of the
direct quote of John's words (3:1-12). In 3:13 Jesus re-enters
the account, following ancther 1dte, and his life is at once
linked with that of John. This episode is taken to go as far as
4:11, and the baptism and temptation are taken as two sides of
the divine authenticaticn of Jesus' work. This is because there
is only a weak transition (another 1dte) at 4:1, and there is no
real change of focus. It is Jesus who is the main subject of
the whole passage. However, it would also be possible to ana=
lyse this section as consisting of two separate episodes.

The third episode (4:12-25) gives the beginning of Jesus' ministry.
It opens both with a link reference back to the (now completed)
work of John, and a setting in terms of place. There is no good
reason for a break between vv 16 and 17, or 17 and 18. The cal=
ling (and obedience) of the four fishermen is an example of a
response, in this case positive, to Jesus and his message.
4:23-25 summarises the content and effects of Jesus' early minis=
try, and is very important both structurally and semantically.
Structurally on the small scale it rounds off the brief account
of this third episode of Scene 2. Structurally on the large
scale it gives the framework on which the rest of Act 1 hangs.
The lynch pin is v 23, and its connection already noted with

9:35, xal wmepLAyev... Suddoxwv év tals cuvaywyals alTEV nal
wnplcowy 18 eVayy€itov thHg Baouielag wal fepaneduv ooy vdoov
ol wndoov paiaxtov. Here semantically is the manifesto of Jesus'

movement, and here formally is the two-fold outline of chs 5-9,
Suddorwv and 9YeponeVwv. In chs 5-7 (the D block) we are given an
extended example of the 5L6donwv (taken up in 5:2 and 7:28, 29);
and in chs 8 and 9 various examples of the %epancdwv, (8:2,3,7,8,
13,16, 9:21,22,25,30,33) though other themes are also present in
that section. 9:35 repeats much of 4:23 and is a closing summary
of what chs 5-9 have covered.

Perhaps justification should be given for taking as a two-fold
ministry what looks at first sight (and has often been taken as}

a three-£fold one. If SLbdonwy ... nol unpdoowv ... wal Yeponedwy
are taken as three coordinate elements, the evident content of the
succeeding chapters must be played down. The %eponedwy aspect’
clearly stands apart, but there is no clear evidence for a dicho=
tomy between 6L8&0xwv and *npUoowv. So 4:23 is construed to mean
that the unpYoowv 10 edayy€iiov Tfig Bacitielos is the content of
sLbdonwy €v Tals ouvaywyols alTEV, not a parallel activity. 1In
other words the construction is a hendiadys. This fits the suc=
ceeding chapters much better, and is paralleled by the construc=
tion in 4:17, where the xat A€yelv, MetavoelTe cannot be taken as
anything but the content of unplooeuv.

To sum up, then, Scene 2 also shows a chain pattern,



Episode 2 Epl*ode 3T

) Earl ministxy
Baptism/Temptation y min y
3:13-17 4:1- 11 4:12-25

- Episode 1 N

Preaching of John

3:1-12

2.1.4 Summary of First & Block

This block contains a prologue whose relations are mainly with the
gospel as a whole, linking it to its cultural and historical con=
text; and two scenes which ring up the curtain on the overall drama.
Each scene contains three episodes linked to each other on a chain
pattern. One episode in each scene shows signs of further in=
ternal structure.

2.2 Formal Division of the D Block

In chs 5-7 we enter upon a very different form of literature. 1In
"rhetorical" terms, it would appear to .fall in the category of
exposition. In structural terms, it is marked by a high frequency
of asyndeton, and a high number of imperative sentences, i e many
of its sentences would belong to a different sentence class from
most of the sentences in the N blocks.

This analysis sees the Sermon on the Mount as an exordium, a series
of seven principles, each accompanied by illustrations and/or
applications, and a peroration.

The exordium consists of the so-called Beatitudes (5:1-10) and the
peroration of 7:24-27. The rest of the Sermon (5:11-7:23) sup=
plies the seven principles and their supporting material. Thus
again a key pattern can be seen, with brief opening and closing
sections balancing each other either side of the main body of the
discourse.

Exordium [ 7 Principles | Peroration

The exordium and percration only are in the third person - the
seven principles and their illustrations are all in the second
person. This is a formal reason for calling 5:1-10 and 7:24-27
different units from the rest of the sermon.

2.2.1 The Exordium

The introductory words of 5:1-2 give the setting, and the word
£6C8oouey (v 2) gives the clue that what follows exemplifies the
Subdonwv aspect of Jesus' ministry stated in 4:23.

The eight beatitudes immediately follow.lO) They are totally

asyndetic, and have a balanced internal structure, all having the
form paxdpLot ol ... d1L alt@v/ovtol. The second clause of the
first and last beatitudes (vv 3.and 10) is identical, and all the
intervening ones are different. In the secondvhalves of the
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six central beatitudes (vv 4-9) there is a balance of active and
passive verb forms. The passive (avoiding the mention of God)
predominates but the active occurs in the second axd fifth places,
thus giving a pattern of inverted parallelism, as follows:

v 3 autidv Present
attol Future Passive
wuTol Future Active
avTol Future Passive ___
alTol Future Passive
abtol Future Active ____
autol Future Passive

10 altlv Present

]

i

4 g ad<dad
[Co oo JIE o RN E, |

2.2.2 The Seven Principles

These were arrived at basically by reading through the text and
separating the plain statements from the illustrative ones. The
assumption was that extended figurative passages were likely to
have a different purpose from literal passages.

2.2.2.1 The First Principle

This is contained in 5:11-12. It is usually tacked rather awk=
wardly on to the end of the beatitudes, presumably because of its
semantic link with v 10. This departs from the rhythm of the
beatitudes, neglects the shift from third to second person at

v 11, and affords no obvious connection with the verses that fol=
low (vv 13-16). In this treatment a paragraph break is made
after v 10 and vv 11-16 are treated as a unit. V 11 enunci=
ates a principle for which v 12 gives a reason, and vv 13-16 give
two illustrations of the circumstances in which the principle
operates (or three, if the city on the hill is taken as a separate
one) .} The principle is that persecution fvexev &poD brings
blessing. Persecution of this type arises because the follower
of Jesus stands out against his background, often opposing its
values and assumptions (like the prophets, v 12). Salt and light
also stand in contrast to their surroundings - salt has no other
purpose than to change the taste of what it goes with, and light
has no possibility of coexisting with darkness, but must dispel it.
Thus the follower of Jesus is to stand out, and risk persecution
for doing so, though paradoxically (v 16) by so doing he may make
some people give glory to God.

Thus this passage can be said to expand the paradox of v 10, which
summed up the beatitudes by contrasting blessing from God with
-persecution from men.

2.2.2.2 The Second Principle

Having in the first principle established a contrast with the back=
ground, Jesus next goes on to establish a connection. Far from
being antinomians, he and his followers have a high regard for the
Law. His second principle clarifies his relationship with that
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foundation stone of the society in which he ministered. The. Law
will not be abolished, but given a fullness it never had before
(v 17). Such righteousness as it could confer would be quite
inadequate for the followers of Jesus (v 20, cf Phil 3:9). Thus
the principle is laid down in v 17 and expanded in vv 18-20.

The rest of ch 5 is taken up with specific examples of how the

Law is to be "fulfilled". These six illustrations make this by
far the longest section of the whole sermon, and presumably there=
by indicate the importance attached by Matthew to this aspect of
the gospel.

The six examples, as has often been noted, are all introduced with
a similar formula (vv 21,27,31,33,38 and 43) of which the basis is
"Hwodoate Tu opédn, followed by the contrastive €yd 6& Adyw UnTv
(vv 22,28,32,34,39 and 44). In v 31. the formula has only an
apocopated form 'Eppé®n &€, and this, together with the relatedness
of the topics (adultery and divorce) could be taken as a ground

for linking this section with the previous one and reducing the
number of illustrations from six to five. Matthew evidently

likes odd numbers (3s, 5s and 7s) but should not be forced into
displaying them where he may not have intended to!

Each of the examples of the new attitude to the Law is backed up
by practical applications, though these will not be examined in

great detail. Suffice it to say that the general effect is to

internalise obedience to the Law.

This section ends in a brief summary which gives its teaching and
challenge in a nutshell (5:48). Of the seven principles, the
second, fourth and sixth have these short summaries, which in each
case are introduced by olv (5:48, 6:31-34, 7:12).

2.2.2.3 The Third Principle

This section runs from 6:1 through 6:18, and turns from the Law

to religious practices. The principle is laid down in v 1 that
religious activity is to be directed towards God, not towards other
men. This is then applied in the three areas of almsgiving
(6:2-4), prayer (6:5-15) and fasting (6:16-18). Each area 1is
introduced by a 81ov clause, with a negative apodosis. The first
and third have uf with a subjunctive (6:2,16) and the second oUX
with a future indicative (6:5). In each area, the behaviour ex=
pected of Jesus' followers is introduced with "but you" (6:3, 6:6,
6:17) . Each application closes with a reference back to the prin=
ciple itself, and a mention of the Father (6:4, 6:15, 6:18). The
three applications are thus highly parallel in their internal
structure. The biggest differnece, as might be expected in a
group of three, is in the middle one; this is the passage on
prayer, which is considerably longer than the other two, and con=
tains the "pattern prayer" of verses 9-13 with its own clear in=
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ternal structure. It consists of two balanced sets of three re=
quests each {9c-10b and 11-13). In the first set are three third
person acrist imperatives (dyLaoddTte, EA0€Tw, yeunddtw) and in the
second, three second person aorist imperatives (60¢, dpeg, poaL).
The first three show an internal key pattern,,the'first and third
having a passive verb form and a neuter noun subject and the second
an active verb form and a feminine noun subject. The qualifying
phrase of 10c, o< €v oUpavy *al ¢nl yRg, probably goes with all
three verbs, not just the last. It can be taken as balancing

the invocation of v 9b, so that this first strophe has a key pat=
tern.

The second set has longer requests, but again an internal key pat
tern structure. In the first and third (vv 11 and 13) the impe=
rative comes near the end of the clause, with the qualifying
material before the main verb. In the second (v 12) the impera=
tive comes at the beginning, with the qualifying material at the
end. In . all three there is the first person pronoun in both
halves of the request (just as there was a second person pronoun
in each request in the first set). In the first and third the
pronoun comes once in each half, and in the second one, twice in
each half.

The completeness of the structural pattern without the doxology
might be seen as further evidence in support of its omission.

2.2.2.4 The Fourth Principle

This section, 6:19-34, deals with possessions in general, and
especially money. Worldly wealth is contrasted with heavenly,
and the latter extolled (6:19-20). These two verses have a
parallel and antithetical structure, each with an imperative main
ctause and two descriptive subordinate clauses. Vv 19 has a nega=
tive main verb and positive subordinates and v 20 a positive main
verb and negative subordinates. This is so clear even on a
casual reading that no diagram is called for. Vv 21 rounds off
the principle with a reason which is also in a careful, epigram=
matic, symmetrical form.

The rest of ch 6 enlarges on this principle, and it is helpful
here to distinguish illustrations (vv 22-24) from applications
(vv 25-34}.

The illustrations are .in highly figurative language, and are
usually presented as separate paragraphs. This makes the "light
of the body" seem like an irrelevant intrusion, and breaks the
clear train of thought linking vv 19-21 with 24ff. It will re=
duce the awkwardness if vv 22-23 are linked with v 24 as a

double illustration of vv 19-21. Internally vv 22-23 show a
'diamond' pattern, with an opening general statement, a closing
deduction, and in between an examination of the results of contra=
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dictory possibilities. F
statement
22a

first second
possibility possibility
22b 23a

conclusion

23b

To make sense of the content in its context of talking about
money, &mAods and movnpdg are best taken as ‘generous’' and 'envi=
ous' respectively (cf 20:15).14) This yields a sort of word play
in Greek which cannot be fully carried over into English because
it would involve a (to us) incongruous mixture of metaphors. The
two hypotheses of 22b-23a might be rendered "If your outloock is
generous, your whole life will be bright, but if your outlook is
envious, your whole life will be gloomy".

V 24 can almost be seen as an explanation of vv 22-23 in less
cryptic language, in case the point has not got through. It has
a similar internal structure to that of vv 22-23, a general state=
ment, a closing deduction, and in between, an examination of al=
ternative possibilities. In this case the closing deduction is
very clear both in its content and in its link with the principle
expressed in vv 19-21. For modern readers standing outside the
cultural context in which the gospel was written, it also dimini=
shes the opacity of the previous illustration. All three verses,
22-24, are saying that an obsession with money blights the life
of the victim, and prevents him from serving God.

Vv 25 on are linked to what precedes in a type of converse causa=
lity. A craze for things precludes a full relationship with God:
likewise, a trust in God precludes an anxiety over even the most
basic physical needs of life - food and clothes. Anxiety over
food is discussed in vv 26-27 and over clothes in 28-30.

This passage gives applications of the principle laid down in
6:19—21.15? It opens with the basic application (25a and b), for
which a reason is given in interrogative form (25c). (The way in
which this is followed up with a two~fold illustration suggests
the omission of A t¢ 1lnte as an analogical intrusion from v 21.)

The twin needs of food and clothing are shown from analogies in
nature to be areas where God's providence is to be expected.

Each analogy is set up with a command and (especially if the rea=
ding of R & is followed) three parallel negative descriptions.
The point is made that God supplies the natural needs, and the
application of both analogies is made by a fortiori reasoning, In
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the first case, there is a further statement labelled a conclu=
sion, and which in the second case seems tO be balanced by the
GhuySruotot as a sort of challenge (cf 8:26). The remaining
clause (28a) is a link from the base in v 25 to the opening of
the second analogy. The whole principle is then resumed in the
summary which follows (vv 31-34).

This is introduced by obv (cf 5:48, 7:12). It is longexr and
more complex than the summaries of principles two or six, and in=
deed v 34, with its own oy is almost a summary of the summary.
Perhaps the added complexity is related to the fact that this is
the central of the seven principles, and therefore an appropriate
place for unique elaboration.

£.2.2.5 The Fifth Principle

The principle is laid down in 7:1, and its reason added in 7:2.
The short section enlarging on this contains one expanded and
rather humorous illustration, followed by the related double word-
picture in the famous chiasmus of v 6. Some texts, by having

v 6 start a new paragraph, imply that it stands apart from vv 1-5,
If the whole paragraph is viewed as one more example of a key
pattern, perhaps a relationship may become clearer. If vvw 1 and
2 give the principle and vv 3-5 the illustration, v 6 gives a
rider or qualification, so that the principle will not be misap=
plied.16) The principle is ’

Principle Illustration Rider
vv 1 -2 v BN v 6

"Don't be hypercritical"” and the rider is "But don't fail to be
discriminating”. It would be hard to find a more concise expo=
sition .of how to handle everyday interpersonal relationships!

2.2.2.6 The Sixth Principle

This section is structurally similar to the previous one - the
principle briefly stated 7:7 (cf 7:1), justified 7:8 (cf 7:2),
illustrated 7:9-1la (cf 7:3-5) and concluded 7:11b (cf 7:6). It
is an a fortiori argument - if even sinful human beings give good
things to their children, how much greater is God's willingness
to do the same for those who ask him.

Vv 12, a summary with olv (cf 5:48, 6:31-34), extends the principle
as seen in the illustration from the limited realm of family re=
lationships to the general realm of communal life,and again the
point is clinched with a reference to the O T. To reflect God's
attitudes towards us in our attitudes towards others is indeed the
pith of the Law and the Prophets. Thus this summary, like those
following principles two and four, broadens the scope of the
teaching in the preceding section. The consideration of the Law
leads to the d@emand for total imitation of God's character (5:48});
the consideration of legitimate human needs leads to the demand
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for total trust in God's providence (6:34); and the consideration
of God's generosity leads to the demand for a total reflection of
his attitudes (7:12).

2.2.2.7  The Seventh Prirciple

After six principles dealing, in general, with the ethics of the
kingdom, the seventh principle speaks of entry into the kingdom.
Perhaps significantly in the light of 13:10-17, this is the only
one of the seven principles to be expressed wholly in figurative
language. The principle itself is given very tersely, in 13a,
and 13b and 14 show contrastive parallelism in their double-bar=
relled expansion of the principle. The reading 6Tv in 14 would
make the parallelism even closer, but even reading T¢ it is still
very close.

Vv 15-23 show the principle of entry to the kingdom at work on
two levels. Vv 15-20 describe would-be leaders who have failed
to enter the narrow gate and are therefore false; and vv 21-23
describe would-be followers who have failed to enter the narrow
gate, and are therefore false. These are typical of the many
who travel the broad and easy road, and are identified primarily
by their deeds (vv 20,21).

In the first application (15-20), the false prophets are given

one brief pictorial.characterisation (v 15), then the metaphor is
abruptly changed for the rest of the paragraph. The means of
identification is stated in 16a,two specific cases are given. in
léb, and the two-sided generalisation arising from this follows

in 17 and -18. A consequence is asserted in 19, and the means of
identification repeated in 20. There is thus quite a complex
recursive pattern, with formal and semantic elements closely inter=
woven. This section may be displayed as a pattern of inverted
parallelism.

Means v 16a

Specific cases v 1l6b |
Double generalisation vv 17-1%] '
Consequence v 19 | |
Means v 20 !

It is interesting to see that at least one modern translation (TEV)
seems to have reacted to the text in this same way, in that it has
dropped the metaphor in the outer layer (vv 16a and 20) but re=
tained it in the inner layers (16b-19).

The second application (21-23) is structurally very different, and
is the only piece of the whole sermon which has dialogue form
(5:22. and 7:4 are not dialogue, because although there is direct
speech, there is only one participant). Is not the extra vivid=
ness introduced by this change partlcularly effective here in the
mounting climax of the sermon? The final principle is dealing
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with the $64 thousand question of entry to the kingdom. The
first application has considered would-be leaders. Not all as=
pire to leadership, but here in the final thrust, the scope is
widened to take in all who would follow. And the personal nature
of the challenge is surely heightened by putting it in the form
of a face to face confrontation with the Son. S much for the
use of dialogue form at thisg point. Internally, the structure
is simple, a generic statement in v 21, with a single example of
its application, through a single utterance-response pair. The
triple claim of the false followers is dismissed by the single
refutation and sentence of the Son.1

2.2.3 The Peroration

The last few verses of the sermon give the final, overall summary,
again introduced by ovv. (Cf 5:48, 6:31-34, 7:12). Thelr rele=
vance to the sermon as a whole is evidenced by their very general
mention of pou tods Adyovg tdurtoug (vv 24,26) . And in their
position as final challenge, they invite a response from all who
hear. The theme of response is one which assumes increasing
centrality as the gospel proceeds. The two-fold possibility of
obeying or disobeying Jesus is shown in the two-fold simile of
housebuilding. The two halves are very closely matched in struc=
ture, for apart from the punch lines, and lexical changes and
negative/positive changes necessary to the sense, the only other
difference is between the relative clauses in 24 and the partici=
pial clauses in 26. In typical paraholic fashion, the challenge
is given only through the simile, and is not elaborated. Thus
the sermon ends.

The introductory words of 5:1-2 are balanced by the narrative com=
ment of 7:28-29, which contains the D-block closing formula, and

a note on reaction to Jesus' words. The recurrence of SL&doxwv
(v 29) is another glimpse back to 4:23. But .whereas in 4:24-25,
the reaction to Jesus' activities is rather neutral, here it is
recorded as the more positive one of amazement, because of his
authoritative pronouncements.

2.2.4  Summary of the D Block
The D Block'consists then of an exordium, a main section of seven
principles, and a peroration. The exordium consists of eight
beatitudes, the eighth of which serves topically as a link between
the exordium and the beginning of the main section. Within the
main section, there is a symmetry of arrangement in that principles
two, four and six have appended a summary (S) introduced by odv.
11 2 13 ‘ L [ 5 1 6 L_Zu

S S s
Each statement of a principle is reinformced by various illustra=
tions and/or dpplications. With one major exception, these too
are of symmetrical distribution. i
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Apart from the six applications of principle 2, the numbers of
illustrations/applications are balanced around the fulcrum of the
fourth principle. There is a second type of balance in that the
fourth principle is the only one to be followed both by illustra=
tions and applications. It is preceded by one illustrated prins=
ciple and two applied principles, and followed by two illustrated
principles and one applied principle.

On the ground of the sense connections of the various incidents
recorded in this block (8:1-9:38), it seems most appropriate to
divide it into four scenes, which will be labelled in continuing
sequence from the end of ch 4. The main (but not exclusive) em=
phasis of this block is on healing, as we would expect from the
programme outlined in 4:23. Scene 3 includes 8:1-17, an account
of three healing miracles. Scene 4, 8:18-34, links three episodes
at first sight disparate, but actually related in terms of the re=
actions to Jesus that they record. Scene 5(9:1-17) links another
three episodes apparently unrelated, but actually linked in terms
of the teaching for which Jesus uses them as a launching-pad.

Scene 6 (9:18-34) contains three more healing miracles, and 9:35-
38 is a transition paragraph which is an epilogue to Act 1, recapi=
tulating the programme laid down in 4:23, and pointing towards the
widening ministry of Act 2. Although each scene holds three epi=
sodes, this was not contrived for convenience, but rather, arose
from the sense links.

2.3.1 Scene 3

This scene is marked off from the D block by a change of location
(8:1) and concluded by a clinching O T formula quotation peculiar
to Matthew (8:17). The three episodes involve the healing of a
leper (8:1-4), the healing of the centurion's servant (8:5-13), and
the healing of Peter's mother-in~law and others (8:14-17). The
first two episodes begin with a genitive absolute, and the third

with a nominative participle. The key pattern is again apparent
in various ways. There are short initial and final episodes, en=
closing a longer middle one. In the first and third episodes,

Jesus deals with Jews, and the episodes are appropriately closed

by a reference to the O T (8:4, 8:17). In the second episode,
Jesus deals with a Gentile, and there is no closing reference to
the O T. In this episode there are two utterance-response pairs
between Jesus and the centurion 8:6-9, 13, but they are interrupted
by an "aside" from Jesus to the crowd, drawing a lesson from the
centurion's words. This lesson holds up a Gentile as an example
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of faith to the Jews, and includes reference to the O T. This
interruption of .the dialogue flow for didactic purposes antici=
pates the recording of incidents purely for their didactic value
in Scene 5. In this scene, however, the absence of teaching in
the first and third episodes, and its incidental introduction in
the second, show that in this scené the emphasis is on resuming
the theme of healing announced in 4:23, and thus establishing
Jesus' role as a healer, and concomitant fulfilment of Messianic
prophecy.lg)

2.3.2 Scene 4

This scene is both marked off externally from others by changes
of location, and bound together internally by the same means. In
8:18 Jesus orders a change to escape from the crowds, and in 8:34
the Gadarenes request him to leave, which he does in 9:1. In=
ternally, the first episode (8:18-22) takes place between the
time of the decision to move (8:18) and its execution (8:23).

The second episode takes place on the journey, and the third im=
mediately following its conclusion (8:28).

This scene introduces a new theme, in that each of its episodes
focuses on people's response to Jesus. This is an appropriate
point to introduce such a change, for his reputation as teacher
(5-7) and healer (8:1-17) has now been firmly established. In
the first episode people say "We want to follow" and in the last
"We don't want to follow". In between, those who are following
ask "What kind of man is this?" There is thus a sort of pro=
gression from a positive reaction to a neutral reaction to a negas=
tive reaction. The neutral, interrogative reaction of the second
episode is the climax of that episode, and left as it is as an un=
answered question, it invites reader participation. Probably

any literature which tries to carry a message uses the technique
of the unanswered question (or more precisely, the implicitly
answered question) to stimulate reader involvement.

There seems to be much less obvious internal structure in these
three episodes, though there is something of a chain sequence in
the lengthy narrative of episode 3. Finally, it may be noted
that each episode is introduced by a participial clause, only the
last being a genitive absolute. The significance of this case
as against others in participial constructions seems to be one of
focus. 20) (See Appendix B.)

2.3.3 Scene §

The three episodes of this scene are linked in that they are re=
corded not so much for their intrinsic value as for the reaction
they provoked, and the resultant teaching given by Jesus. The
whole of this scene (and the next) is set somewhat vaguely in "his
own city" (9:1), presumably Capernaum, but the exact locations are
.not prominent, The second episode opens with a participial clause




(9:9) and closes with an O T reference (9:13).°''  The third

episode opens with 137¢, and is separated from the beginning of
Scene 6 by the genitive absolute with which that scene starts
{(9:18). This is a structural break: semantically, the end of
Scene 5 and the beginning of Scene 6 are closely linked in their
time sequence.

In episode 1, Jesus is shown as deliberately provoking a confron=
tation with the scribes by his claim to forgive sins (9:2). The
healing of the paralysed man is almost incidental, and serves
merely to substantiate Jesus' claim, and face the scribes with
the need to change their view.

In the second episode, the teaching arises out of the situation
more readily. Matthew's calling and response simply provide the
setting for the meal with the tax collectors and sinners. Jesus'
association with such people is used as an object lesscn about
God, and about the purpose of Jesus' ministry.

In the third episode, theré is a question from John's disciples,
which is the springboard for the teaching in the three-fold meta=
phor of the wedding party, the new cloth and the new wine.

2.3.4 Scene &

As remarked already, the beginning of Scene 6 is temporally close=
1y linked with the end of Scene 5, but is structurally set off by
its initial genitive absolute. The scene has three episodes,

the first and third initiated by a genitive absolute (9:18, 32)
and the second by a participial clause in the dative (9:27). Each
episode involves further instances of healing. The remaining
verses (9:35-38) serve as a sort of epilogue to round off this
particular N Block, and indeed the whole of Act 1.

The first episode (9:18-26) is perhaps the archetypal example of
a key pattern, imposed in this case probably not for the sake of
artistic design, but as a reflection of the actual events. The
synoptic writers all agree that the woman with the haemorrhage
touched Jesus between the time of the official's request and Je=
sus' arrival at the man's house. It seems right to treat this
section as a composite episode with its own further internal struc=
ture, rather than as two separate episodes. The focus is upon
the healing but the result of the raising of the official's
daughter was, not surprisingly, a further increase in Jesus'
reputation.

In the second episode, it is important to note the reactions of
the blind men; they both express faith in Jesus and address him
as 'Son of David'. This recognition is the object of the strong
¢veRpLundn in v 30.° In the third episode, the actual healing
is rapidly dismissed (9:33a) in order te concentrate on the result.



This is conveyed effectively in & two-fold reaction which is‘a
fitting climax to Act 1, and at the same time a shadow of things
to come. From the crowds came the wondering acknowledgement
that such events were utterly unprecedented (9:33). But from
the religious leaders came the wilful blindness of attributing
these miracles to powers demonic rather than divine.

The closing paragraph 9:35-38 joins together again the twin ave=
nues opened up in 4:23 and explored in chs 5-7 and 8-9 (9:35).
In the.closing verses (9:36-38) the sight of the helpless crowds
is the stimulus to the prayer for more workers to gather them
into God's kingdom. In this thought lies the link with the
opening section of Act 2, in which the disciples are sent out
to share in and enlarge the reach of Jesus' ministry.

2.3.5 Summary of Znd N Bloex
This block contains four scenes, each with three episodes. They
may be viewed as follows:

Scene 3 3 plain healing miracles (8:1-17)

Scene 4 3 instances of reaction to Jesus (8:18-34)
Scene 5 3 causes of opposition to Jesus (9: 1-17)
Scene 6 1 healing, 1 reaction, 1 opposition (9:18-34)

and could be diagrammed thus

i Scene 3 Scene 4 i “Scene 5 [ Scene 6
|3 Episodes|3 Episodes | 3 Episodes | 1 Ep. 1 Ep. 1 Ep.
of healing|of reaction%of opposition|healing reaction opposition

L

This arrangement shows the thematic unity of the whole block, and
reveals Scene 6 as thematically focal. The healing miracle it
contains is in fact a raising from death, the only one in this
gospel, and a fitting pinnacle to the healings in Scene 3. The
'reaction' is the blind men's recognition of Jesus as 'Son of
David', a theme suppressed by Jesus here, but accepted at the

end of his ministry in 20:29-21:17. The 'opposition' is the
ultimate blasphemy of atributing Jesus' power to a demonic source,
a theme developed in Act 2. Thus the picture suggested here
makes the analysis of chs 8 and 9 both internally coherent, and
externally relevant to the total development of the gospel.

2.4 Summary of Act 1

At this point it may be helpful to summarise what we have found
in Act ‘1 in diagram form. In each scene, the episodes are linked,
usually somewhat loosely, in a chain pattern, which for simplicity
is omitted from the diagram. Arrows indicate a link of sense and

) indicates a key pattern linking the units embraced, or the
constituent parts of an episode if written below .its number. A
indicates that an episode has two parts. The summary in diagram
form is found on p 21. '
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S ACT .2

Act 2 is taken as embracing chs 10-18. It contains three sepa=
rate I Blocks enclosing two N Blocks, in the pattern QJEIQJEIE&
The three D Blocks {(using only chapter numbers for simplicity)
are chs 10, 13 and 18. In terms of the blocks, then, the double
key pattern has already been noted.

Now it is worthy of comment that Matthew alone cf the evangelists
makes any significant use of repetition. Mark and John apparent=
ly do not use repetition at all, and Luke has only a couple of
occurrences, whereas in Matthew topics are repeated, often with
very similar wording, in a number of important places. This can
be noticed most readily in such occurrences as Ch 5 and Ch 23 with
their formulaic repetitions, and in the closing formula used to
end each of the five D Blocks. But it occurs also in a number

of places where it seems to be structurally significant, e g 4:23
= 9:35, 9:34 = 12:24 (cf also 10:25), 12:38,39.= 16:1,4, 9:27-31
20:29-34.22)

The particular themes of interest. in Act 2 are those of John the
Baptist, and of the demand for a sign. The first demand for a
sign is in.12:38, and initiates a lengthy response from Jesus.
This interchange is seen as the climax of a series of clashes in
Ch 12, and as a suitable break as the end of a scene. The de=
mand is repeated at the beginning ¢f Ch 16, and is again refused.
Yet almost all the narrative material between these two points
consists of signs, signs more dramatic and impressive than the
healing miracles of Chs 8 and 9. They include the feeding of
the 5 000, the walking on the water, and the feeding of the 4 000.
The repeated demands can, then, be viewed as semantic parentheses,
or an inclusio, and the material between them taken as some kind
of unit in itself. This argument gains force from the fact that
Matthew is the only gospel which includes the demand for a sign
twice. The very repetition suggests structural significance in
the development of the story.

John the Baptist is mentioned at the beginning of Ch 11, and at
the beginning of Ch 14. In the first instance, his question
from prison leads Jesus into a lengthy discussion of the role and
significance of John, and in the second instance, John's death is
reported. Both of these occurrences are at the beginning of the
units suggested above, and this is at least congruent with the
use of John's ministry as an opening theme in Act 1, Scene 2.

John is also mentioned in Ch 17, following the transfiquration,

where he is identified with the Elijah of the eschatological in=
terpretation of the scribes. This is not by any standards. at |
the beginning of a new scene.. Rather it is near the end of an N

Block before the D Block of Ch 18. ‘Of this, more later.




If this hypothetical division of the N Blocks 1s accepted, the
units will be as follows: 11:2-12:45, 14:1-15:38, 16:1-17:7 on
this scheme, the second N Block, which i3 a lot longer than ;he
first, breaks almost exactly in half, sc we can bear in mind the
possibility of regarding the N Blocks as effectively three rather
than two (cf the uncertainty over the number of episodes in Act 1,
Scene 2)..

Now it will be noticed that a small amount of material remains un=
allocated - 12:46-50, 13:53-58, and a rather fuzzy-edged area at

the end of Ch 17. References to the exact extent of the D Blocks
have up to this point been somewhat loose, and have been only to
chapter numbers; in Act 2, this means Chs 10, 13 and 18. AS was

noted in section 1.3 the N Blocks have some kind of priority over
the D Blocks, since the latter are not self-explanatory, and must
be embedded in some kind of narrative framework to give them an
explicative context. We must now examine the extent of the em=
bedding of the D Blocks. In Act 1 this guestion was passed over,
since the sole D Block presented no real problems in this direc=
tion. The immediate setting is very brief (5:1-2, 7:28-29), but
it is able to be so because a broader setting has already been
established in 4:23-25. This was recapitulated.in 9:35-38, and
the latter passage, which includes the prayer for harvest workers,
can be seen as the broader setting for the D Block of Ch 10.
Following this prayer, Jesus selects his workers (10:1-4) and thus
these strictly speaking narrative verses form the immediate set=
ting in which the mission charge is embedded (10:5-42). 11:1
is the closing setting. Thus although the actual monologue runs
only from 10:5-42, the total D Block is best regarded as 10:1-
11:1 (just as in Act 1, the D Block is 5:1-7:29, though the mono=
logue is only 5:3-7:27).

This may seem to be labouring a point which is obvious, but it
must be clearly made in order to apply it to the odd sections of
Act 2 as yet unaccounted for. The D Block of Ch 13 differs from
the previous D Blocks in that in addition to the immediate setting
material of 13:1-3a,53, it also contains internal setting material
(13:10~-11a,24a,31a,34-37a,51b~52a). It is here viewed as dif=
fering also in containing wider setting material, namely 12:46-50
and 13:53-58. In both these incidents, members of the immediate
nuclear family of Jesus are featured. In the first Jesus uses
their presence to show how spiritual relationships transcend physi=
cal ones, and in the second, the people of Nazareth use their
presence as an excuse for recognising nothing beyond Jesus' natu=
ral relationships. These two incidents, then, form a complemen=
tary and appropriate setting for the D Block whose main elements
concern the growth of the kingdom of heaven, i e the manner in
which human relationships can be changed and transcended.

The D Block in Ch 18, in addition to the immediate setting mate=
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rial of vv 1-3a and 19:1-2, also has an internal setting piece in
18:21-22a. The last incident of the previous chapter, 17:24-27
is also here regarded as part of the D Block setting. If attach=
ed to what precedes, it forms a strange anticlimax after the trams=
figuration, the healing of the demoniac boy, and the second pas=
sion prediction. Furthermore it contains two important topical
links with the opening verses of Ch 18. The oxaviadilcwuev of
17:27 is resumed six times in 18:6-9, and also Jesus' words about
kings and their sons (17:25-26) lead very naturally intc the dis=
ciples' question of 18:1, whic¢h is otherwise abrupt and unmotiva=
ted. We may also note both the close temporal link of 18:1 with
what preceded, and the repetition of the particle dpa in 17:26

and 18:1.24)

A certain amount of support for the foregoing suggestions may be
gained from the pattern of the resultant pieces. We may now
divide the whole act into three reasonably well balanced and rea=
sonably homogeneous units. Each unit consists of a D Block plus
an N Block or half-block. Giving the precise verse divisions,
the three units are as follows:

B) D Block (10:1-11:1) + N Block (11:2-12:45)
B) D Block (12:46-13:58) + 1/2 N Block (14:1-15:39)
C) 1/2 N Block (16:1-17:23) + D Block (17:24-19:2)

In diagram form (abbreviated), this is
D+N D+ 1/2N 1/2 N+ D,

To obtain a key pattern of the type familiar from Act 1, the unit
with the deviant order of elements ought to be the middle one.
However we have already noted that semantically, the demand for a
sign, coming at the end of the N in the first unit, and at the
beginning of the 1/2 N in the third unit, encloses the whole of
the second unit in 'thematic brackets'.

The N section of the first unit and the 1/2 N section of the
second unit both begin with reference to John the Baptist, while
the third reference to John comes almost at the end of the 1/2 N
section in the third unit. That is to say the unit with the
reversed sequence of elements also dlsplays a reversed position
of its reference to John.

3.1  Formal Division of the First D Block

It has already been noted that the exact extent of the. D Block is
10:1-11:1, and that 10:1-4 and 11:1 comprise the setting for the
actual monologue of 10:5-42. The opening setting gives Jesus'
choice of 12 disciples, and is a kind of answer to his suggested
prayer of 9:38 for more workers. The 12 are given a share in
Jesus' - &foucla {v 1), and in the occurrence of this word, there
is perhaps a backward glance to the closing setting of the pre=-




25

vious D Block in 7:29. Vv 10:2-4 give the names. of the 12, and
it is interesting to observe the occurrance of such a list at
precisely this point, where it is the equivalent of the genealogy
at the beginning of act 1.

The actual monologue of 10:5-42 can be divided into four sections

three of which have the phrase dufiv Afyw {pfv in their final sen=
tence. The sections then consist of wv 5-15, 16-23, 24-33 and
34-42. The third of these is the one which lacks the Gufv Advw

Zulv, and also cuts across the usual paragraph breaks.

The first section is concerned with the practical aspects of the
mission.  The disciples are told where to go (vv 5-6), what to
say and do (vv 7-8), what preparation to make (8-10), and how to
interact with their hearers and/or hosts (11-14). The final
verse sums up the fate of those who reject the messengers and
their message (v 15) and receives emphasis from the formula Gufv
Aéyw VULV to which attention has already been drawn.

The second section deals with the psychological aspects of the
mission. Despite Jesus' warning in v 15, many people will re=
ject the message, and this paragraph forewarns and forearms the
disciples. V 16 speaks of the attitudes required from them for
the mission. The hostile treatment they will receive is made
clear (17-18), as is the help they can expect from God (19-20).
Despite the divisive effects of the message, the disciples will

require a resilient endurance (21-23). They can carry on in the
assurance that the task will not become impossible before some
cryptic eschatological intervention. Again the final assurance

gains added emphasis from the &ufv Adyw Lulv formula.

There is no compelling reason for linking vv 24-25 with the pre=
ceding verses, whereas the o%v at the beginning of v 26 suggests
that they are to be closely linked with vv 26-31. In the same
manner the oUv in v 32 serves to give a closer link between 24-31
and 32-33 than some editions of the Greek text allow.

If the second section gives the disciples the emotional equipment
to face the rejection of the message, the third section gives
them the intellectual equipment for reconciling this rejection
with the content of the message - Ayyuxev h Buoiielo TV olpaviv
(v 7). Not that a full rationalisation is given, but vv 24-25
point to the rejection of the king himself as the key to the
understanding of the rejection of the kingdom. The reference to
Beelzebul in v 25 harks back to 9:34, and locks on to 12:24. (The
cccurrence of this motif here is perhaps intended to show how
deeply this insult had affected Jesus. It gives strength to the
view that 9:34 is a fitting climax to the first Act.) If Jesus
himself (the &uddoxaiog, nUpLog and dunobecadine vv 24-25) could
endure such rejection, then a fortiori, the disciples can expect
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nothing better. Like Jesus they should fear God rather than men
(v 28) for he knows all and will eventually set everything in its
right perspective (v 26). In the light of this, those who trust
Jesus publicly can be confident of a final public vindication,while
those who do not trust him can expect only a final public rejection
(vv 32-33). This division makes the section 24-33 into a more co=
herently argued unit than other paragraph breaks would. If the use
in this D Block of the &uiv Aéyw Vulv formula as a paragraph clo=
sure indicatcr is valid, the question may be raised why it does not
occur in v 33. The answer suggested is that it would give toc
strong azg?mantic clash with the dpviicouat xdy®d which is already
present.

The final section (34-42) speaks of the spiritual demands of the
mission upon its proponents (34). It will provoke painful deci=
sions about priorities in both the closest personal relationships
(35-37) and in the individual experience (38). Yet the right de=
cisions will validate themselves contrary to all natural expecta=
tions (39). The closing verses  (40-42) are something like an epi=
logue summarising the results of the mission. Despite the opposi=
tion mentioned earlier, there will be those who receive and in
their reception will find present blessing (40) and future reward
(42). The certainty of this outcome is again emphasized with the
formula dufiv A€yw OLutv.

A certain amount of parallelism can be observed between section 1
and section 2, and between section 3 and section 4. Perhaps this
will be seen most easily if set out in parallel columns.

v Section 1 Section 2
5- 6 Imperatives Imperatives 16-17a
Animal analogy TpdBata Animal analogies fpdRaTa
AUnoL, Bgerg, mepLoTepal,
7- 8 Content of the mission Reaction to the mission 17b-18
9-10 Absence of physical Absence of emotional
anxiety anxiety 19-20
11-14 Reactions to the messen= Reactions to the messen= 21-22
ger ger
15 Eschatological implica= Eschatological implica=
tions tions . 23
Section 3 Section 4
24-25 Analogies from human Analogies from human 34-36
relationships relationships
26-31 Whom to fear Whom to love 37-39
32-33 Eschatological implica= Eschatological implica= 40-42
tions tions

Some of these labels are perhaps a bit vague, but the fact that
they can be given at all lends a certain amount of a posteriori
support to the original division into these sections. it is also
interesting to observe the prominence of eschatologiéal considexa=




tions at the end of each of the four sections. This is unlikely
tc be accidental.

Fomal {Seene 1)

ision of the First

Fach N or 1/2 N Block in Act 2 can be said to constitute a scene,
Smaller divisions can be made, though they tend not to ke so clear

cut as in Act 1. This is because the focus of attention is often
more on the discussion arising out of an incident than on the in=
cident itself. The label 'episode' is therefore sometimes less

appropriate than it was in Act 1, but is retained to avoid multi=
plying terminology.

Scene 1 is coterminous with the first N Block of Act 2 and runs
from 11:2~12:45. It may be divided into five episodes, after the
third of which there occurs a brief editorial comment which we
label an interiude. Other divisions are possible and are dis=
cussed as they arise.

Episode 1 is the longest and most complex, and is taken to embrace
11:2-30, i e the whole of Ch 11 apart from the first verse. A
brief historical incident leads into a lengthy monologue from
Jesus which can be further divided. The incident is the question
from the imprisoned John via his disciples as to whether Jesus is
0 ¢pxduevog. Perhaps the reference to Messiahship was made in
such a veiled way for political reasons.? Anyway, the condi=
tions he found himself in seem to have removed the certainty John
showed in 3:14-15 about Jesus' true identity. Jesus' reply to the
messengers is .couched in prophetic language reminiscent of Isaiah,
and they depart, apparently satisfied with an answer as veiled as
the question (7a).

Then begins the monologue. In the light of the various pieces of
setting material, it can be divided into three parts, with succes=
sively decreasing connection with John. The parts are 11:7b-19,
11:21-24 and 11:25b-30. The first part is spoken to the crowds
(7a) and the second has no audience specified, though the crowds
could still be in view. The third part, overfamiliar for its
spiritual content, is a curious mixture of prayer to God and invi=
tation to people‘,é though whether the same crowds are still in=
volved is not clear. Anyway, vv 28-30 presuppose listeners,
despite the apparent ignoring of them in 25-27.

The first part, 7b-19, falls into two paragraphs. The first dis=
cusses, in continuingly cryptic terms, the significance of John,
and attributes to him a unique role in the Heilsgeschichte. He

is a prophet, and more; he is apparently the one whose coming sig=
nals the end of the old era. In v 15 Jesus challenges his hearers
to try td grasp the inner import of his words. 11:16-19 reproa=
ches the inconsistericy of hearers who manufacture excuses for re=
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jecting the spiritual challenge both of John's asceticism and of
Jesus® liberal associations. Vv 18-19 are broadly parallel in
structure, the main divergence coming. in the gucted words g
bavudvioy fxel (v 18) and 'I800 ... dpaptwAiv (v 19). This could
be because the words are actual verbatim quotes rather than sum=
maries of typical excuses. The final sentence of v 19 xac
£5unaLddn . h oogla &nd Ty fpywv alThg .evaluates the ministry of
both John and Jesus in figurative terms.

The second part of the monologue, 11:20-24, leads on from the re=
proaches of vv 16-19. Specific towns are castigated for their
failure to understand and respond to the miracles done within them.
Vv 21-22 are closely parallel to 23-24. In the first, Chorazin
and Bethsaida are contrasted with Tyre and Sidon, and in the se=
cond Capernaum is contrasted with Sodom. The asymmetry of having
pairs of names followed by single names, rather than two sets of
pairs or a series of three is perhaps suggestive of something
approaching verbatim recollections. At any rate, it d?es not
seem to be the most artistically elaborated approach.28

Whereas in v 20 the T6T€29) presumably gives a reasonably close
temporal link with what preceded, the &v éxelvy 1§ noiph of v 25
appears to reflect a looser connection. The content of vv 25-30
is also less obviously linked with the early part of the chapter.
Possibly the failure of the privileged cities of vv 21 and 23 is
the link with the response of the less privileged of v 25. Thus
the €xpubag (v 25) reflects the failure of the cities, and offers
the euphonic contrast with &neuéku¢ug. This in turn supplies the
link with the new thought of v 27 - as the Father reveals spiri=
tual truth to the vnnloug, so the Son can reveal himself § €av
govAnTal. In this fact lies the rationale for the offer of vv
28~30. It is almost as though these few verses are intended to
reflect an expansion of Jesus' awareness of what is involved in
his Messianic office. The prayer of vv 25-26 is directed to God
and speaks of him revealing truth. The meditation of v 27 shows
that what God wants to reveal concerns the Son, and that converse=
1y the Son alone is the source of knowledge of the Father. From
this realisation there springs the offer of vv 28-30 to those who
are burdened, to come to the Son and through him to experience
something of the quality of life that emanates from the Father.30)
If John the Baptist closed the old era, here is something of what
the new era holds.

The next two episodes are short and both concerned with Sabbath
observance. In episode 1 (12:1-8) the issue is plucking grain

(i e working) on the Sabbath. The Pharisees objected to the
disciples doing this, but Jesus justifies it on two different
grounds. Within the Old Testament, its own rules were broken,
both regularly by the priests in the course of their duties (v 5),
and exceptionally by David and his men in a case of extremeineed'




(v 4). And now, in the new era there is something here greater
than the temple (i e the old era). Whereas the temple required
sacrifice, the something greater requires the higher quality of
mercy. This too was foreseen by the prophets (cf 9:13).

Episode 3 gives an example of how this mercy works (12:2-14).
Faced with the question of whether to heal on the Sabbath (and
thus defile it with work) Jesus confutes his adversaries on the
ground that people are more important than the animals whom their
casuistry permitted them to help on the Sabbath. After this,
the Pharisses can only plot to do away with Jesus, and thus remove
the now overt challenge to their authority (v 14). Here-is both
the logical outcome of the attitude that crowned Act 1 (9:34),
and a forward look to the climax of the gospel in Act 3. (Jesus
had of course already seen this, for in 10:25,28 he implicitly
links those who call him Beelzebub with those who kill the body.)

In these two episodes, it is interesting to observe that the narra=
tive is no more than the line on which the discussion is pegged.

In contrast with several of the healing miracles of Chs 8 and 9,
the man healed in episode 3 is never fully in focus. His plight
is viewed as no more than the occasion for a clash between Jesus
and the Pharisees. This is probably symptomatic of a change of
emphasis between Act 1 and Act 2. In Act 1, Jesus' character

and powers of teaching and healing are being established, but in
Act 2, they are already accepted, and their implications for the
0ld order are being explored.

Since episode 2 and episode 3 both deal with Sabbath observance,
it might be preferable to link them into one episode. They have
been retained as separate because of the clearly "new setting”
nature of 12:9. Since this is an N Block, the attempt continues
to treat the narrative seriously as a framework even though the
discussion is now semantically more important.

Next comes the interlude, or editorial comment (12:15-21). Because
of the Pharisees' plot, Jesus departs, healing numerous people on
the way. His charge to them to keep guiet about his activities
is now linked to prophecy, in this case Is 42:1-4. This passage
is without further explanation stated to be fulfilled in the mini=
stry of Jesus. It contains various phrases which suggest links
with other parts of the gospel. V 18 looks back to the baptism,
while v 19 is presumably the link with the present context. V 20a
and b is of general applicablility to Jesus' dealings with people,
while 20c-21 point forward to the cross and the eventual gentile
influx into the church. This is the -second time in this gospel
that one of the Servant Songs of Isaiah has been applied to Jesus,
the previous occasion being in 8:17. = It was often noticed in ‘Act
1 that a citation from the O T was the climax and closure of an
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episode. In keeping with this, it would be possible to take the
whole of 12:1-21 as one episode, with a clinching citation as
before. This has not been done because the O T passage seems

to have no connectioy with the topic of Sabbath observance which
dominates 12:1-14,°1

Episode 4 runs from 12:22-37. There is no great need to break

it there, since the same discussion appears to continue in the
following episode (12:38-45). The topic of Beelzebul has already
occurred in 9:34, and is clearly not unrelated to the hypocritical
demand for a sign in Episode 5. If 12:22-45 is regarded as all
one episcde, this will then be of comparable length with 11:2-30,
and may indicate the treatment of 12:1-21 as another longer epi=
.sode. This would perhaps give a better balanced division to the
whole scene, but is not to be dogmatically asserted in case it
looks like forcing the material into a predetermined mould.

Episocde 4, then, will be taken as verses 22-37. The blind and
dumb man is healed and removed all in one verse (22). The rest
of the episcde is again concerned with implications rather than
facts. The crowds suggest from the miracle that Jesus may well
be the Son cof David of their Messianic expectations. (Note the
contrast between this politically inflammatory expression and the
careful language of John and Jesus in Ch 11.. ' Even Peter in Ch

16 does not use this expression in his recognition of the Messiah.)
The Pharisees, seeing their own position threatened by the presence
of such a figure, at once do their best to scotch the idea, and
assert that any supernatural power Jesus has is derived from

below rather than from above. But even against such plain blas=
phemy, Jesus gives a soft answer, arguing by analogies. The di=
vided kingdom and the divided city plainly show the fate of Satan
if he is divided (vv 25-26). Not ~only is the Pharisees' rea=
soning false, but they do not apply it consistently (v 27); if
they did, their own exorcists would have to go out of business.
Then in v 28 Jesus introduces the opposite possibility, that he

is the agent of God. If this is true, then his powers are direct
evidence of the presence of the kingdom of God (v 28). The sup=
porting argument for this view is again analogical rather than
assertive (v 29). The conclusion (v 30) is that a decision is
called for. In the light of the evidence, people must decide
whether they are for Jesus or against him. There is no neutral
ground.

It seems that a section break would come more appropriately after
v 30 than after v 32, since the argument reaches a conclusion
there. Vv 31-37 can well hold together as a sense unit. This
unit as a whole derives from the view put forward by Jesus in v
28. If his power comes by God's.Spirit, then the Pharisees are
blaspheming against God's Spirit. And while rejection of Jesus'
person could find forgiveness, rejection of the Spirit's work
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could not, because it is only through the work of the Spirit that
people's attitudes towards Jesus can, be changed. VvV 33 picks up
the metaphor of 7:16-20. Just as trees can produce enly fruit
which reflects their own inner nature, so the Pharisees can speak
only words which match their evil hearts. The section ends, like
the sections of Ch 10, on an eschatological note. Because men's
words are an accurate reflection of their hearts, their words will
constitute evidence on the day of judgement. It may be noted in
passing that in v 34 the expression yevvipata g€xLoviov is identical
with John's language in 3:7, and that the assumption movnpol &vteg
also occurred in 7:11 in a different context.

Next, in episode 5 (12:38-45) we reach the climax of the scene in
the demand for a sign. Following the Beelzebul charge of 9:34
and 12:24 and the incipient murder plot (12:14), this is very
plainly hypocritical, and evokes a correspondingly scathing reply
from Jesus. In this he links two themes which have been in=
creasingly prominent in this scene, namely the superiority of the
new over the old ((60D mAeTov ’Iwvd §6e (v 41) and (800 mrelow
Zodoudvog &S (v 42) and the certainty of future judgement.
(Judgement has been mentioned specifically in 10:15, 11:22,24,
12:36,41 and 42, and referred to also in 10:23,26,32-33,42 and
12:32. The superiority of new over old has occurred in 11:11-14,
21,23, 12:6,8,28; this theme can alsd be traced in Act 1, e g at
3:11 and 9:16-17, as well as the six &pp€9n ... €yd 88 Afyw Vulv
occurrences in Ch 5.) The heinousness of the Pharisaic attitude
is thrown into higher relief by the choice of gentiles (the men
of Nineveh and the Queen from the South) to put their unbelief to
shame. They were like the demon-possessed man of vv 43-45.
Whereas their lives should have been purified and adorned by their
religion, they had in fact become worse than those who knew nothing
of it. Aand through their influence the whole nation/generation
(yeved) had become similarly infected.

Thus the scene ends with a head-on confrontation between the old
and the new. From here the account moves into the somewhat calmer
waters of the next D Block, which elaborates on the spread of the
new.

How is Scene 1 to be summed up? ~ The first episodé deals broadly
with the position and rejection of John (11:1-30). The next two
episodes deal with the true purpose of the Sabbath, and the inter=
lude emphasizes the true nature of its Lord (12:1-21). The re=
maining two episodes place in sharp focus the need to recognise
clearly who Jesus is, and the resulting détente with the vested

interests of the establishment (12:22-45). We may diagram thus
Episode 1:11:2-30 Episodes 2~3: 12:1-21| Episodes 4-5:
John - the end of Jesus ~ the Lord of 12:22-45 - The break

the old era the new era between 0ld and new.
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3.3  Formal Division of the 2nd D Block

This block, including both the discourse and its setting material
extends from 12:46-13:58. The wider setting consists of 12:46-
50 and. 13:53-58, as argued previcusly. On the basis of its in=
ternal setting material, the remainder of the block, 13:1-52, can
be divided as follows:

Setting 1 - 3a Setting 24a
Parable 3b- 9 Parable 24b-30 Parables 44-48
Setting 10 -11a Setting 3la Interpretationd9-50
Comment 11b=17 Parable 31b-32 Setting 51-52a
Interpretation 18 -23 Setting 33a Comment 52b
N Parable 33b
Comment 34 -35
Setting 36 -37a

Interpretation37b-43

Why there is so much apparently trivial setting material is hard
to determine. If we omit it and concentrate on the rest, some=
thing of a pattern becomes more wvisible.

Parable Parables Parables
Comment Editorial comment Interpretation
Interpretation Interpretation Comment

This is the first use of parables in this gospel (cf their intro=
duction at relatively earlier points in the framework of Mark and
Luke}. It seems possible that the deliberate gathering together
of a whole group of them at this point in Matthew made the author
feel the need for the comment sections on their nature and use.
Though these sections have some parallels in Mark and Luke, they
are more extended here. It is interesting to note that the first
and third comment sections are from the mouth of Jesus, while the
middle section is comment from the editor.

The first parable is given to the crowds (v 2) whereas the inter=
pretation is for the disciples alone (v 10). In v 24 we are
given the impression that the next three parables are for the
disciples alone, but v 34 makes it clear that the crowds have been
in view again. The interpretation is égain only for the disci=
ples (v 36), and so it seems in the light of v 51 are the final
three short parables. The setting pieces are then much more con=
cerned in this block with audience than with location and time as
is usual elsewhere. The frequent change of audience perhaps
accounts in part for the frequency of the setting pieces, though
in vv 31 and 33 they seem simply to mark the end of one parable
and the beginning of the next.

The first parable is that of the sower. It contains one sentence
of initial setting (3b) and one of final challenge (9). . The four
different results of sowing are formally linked by & uév (4) and
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&aic 62 (5, 7 and 8), but the descriptions of what happened to
the seed are not particularly parallel either in form or meaning.

The comment section (vv 10-17) answers the question of the disci=
ples as to why Jesus used parables - a question many modern
readers would surely echo. The answer is in some ways no clearer
than the parables themselves. Parables, it appears, are trans=
parent only to. those who are predisposed not merely to look but

to see, not merely to hear, but to understand. Without this pre=
disposition, they remain opaque. In terms of the socio-political
situation in which they were given, this meant that those who were
truly sons of Abraham would learn more of God, while those who
were merely hotheaded insurrectionists would dismiss them as irre=
levant. In this way, Jesus would gain adherents who were con=
cerned with God rather. than with Roman domination. Thus the
parables would be not only self-revealing, but also self-fulfilling.
The supporting citation from Isaiah 632) 1eads on to the assertion
that Jesus' ministry is the culmination of the highest hopes of
the saints of the old era.

The interpretation (18-23) is, like the parable, fourfold - obTdc
(19), & 62(20),0 68 (22), & 6&8(23), but beyond this there again
seems to be no clear parallelism of form or mganing.

The second section of the chapter (vv 24-43) is parallel to the
first, except that the first part of it gives three parables in=
stead of just one. Unlike the parable of the sower, they all
begin with a statement of their figurative nature, ‘QuoLwdn N
BaoLAela THY 0NpavEv ... (v 24) buola £€0Tlv h Boocuielo T@v oUpavdv

(v 31,33). The parable of the mustard seed seems to empha=
size the irresistible effect of the teaching of Jesus, while the
parable of the yeast emphasizes its all-pervasive nature. The
editorial comment emphasizes the low-key teaching met%g? of Jesus
in using parables, with another supporting O T quote. Then in
vv 36-43 comes the interpretation of the parable of the weeds. If
the parable of the sower showed how mixed the response is, this
parable emphasizes the difficulty of identifying a genuine response
and warns against the premature identification of a false response.
It also has a marked eschatological element which is absent from
the parable of the sower.

In the third section there are three very short parables. The
first two (twin parables) apparently both emphasize the surpassing
value of the kingdom of heaven, while the third is given an expli=
cit eschatological interpretation. In the position it is in,
following the parables showing the value of the kingdom, the escha=
tological note is perhaps intended as a challenge to get out of

the fire (v.50) into the frying pan, if we may so paraphrase dyyog
(v 48): TFollowing the disciples’ claim to have understeoed what

the parables are about; Jesus adds that those learned in the wis=
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dom of the new era will be able to bring out far more than Juda=
ism had to give men.

The wider setting of these parables is the two incidents of 12:
46-50 and 13:53-58. As commented previously, these show on the
c¢ne hand the way in which a close relationship with Jesus is open
to anyone willing to obey God (12:50); and on the other hand how
a superficial familiarity with Jesus may hinder the develocpment
of ‘a close relationship. In this way these setting pieces offer
examples of the parables in action. Response is open to all,
but some choose to reject (cf 13:10-17,34-35). Finally, a link
may be noted between £onavdaA(Zovto in 13:57 and the further re=
currences of this term in the next D Block in 17:27 and 18:6-9.
In summing up this D Block, we can say it contains a long didactic
section embedded in briefer narrative setting. Thus there is a
key pattern

Setting Teaching Setting
12:46-13:3a 13:3b-52 13:53-58

Within the teaching matter (omitting the minor internal setting
pieces), there are three roughly parallel sections each containing
parables, comment and interpretation. In the third section the
order is varied to parables, interpretation and comment. This
gives on a smaller scale the same pattern as that suggested for
the whole Act, where the order of N and D sections is reversed in
the third part.

3.4  Formal Division of the Second N Block

This block is taken as stretching from 14:1-17:23. It has al=
ready been argued that it breaks into two halves, 14:1-15:39 and
16:1-17:23, each half constituting a scene. We proceed with the
analysis on this assumption.

3.4.1 The First Half (Scene 2)

This section is taken as a unit because, so far as the N Block
material goes, it is enclosed by the two demands for a sign. It
falls into 6 episodes, all but the first marked off by a change
of location (14:13,22,34, 15:21,29).

The first episode (14:1-12) reintroduces John the Baptist and in

a series of flashbacks unique in the gospel, relates his death at

the hands of Herod Antipas. Perhaps the purpose of setting this
pericope at this particular point is to suggest that the death of
John.signifies the end of the ¢ld era. This is implied in Jesus’ |
comments of 11:11-14 and ‘17:12-13.

On hearing the news of John's murder, Jesus goes to seek solitude
and this move forms the setting for episode 2 (14:13-21). The
pursuing crowds excite Jesus' pity (cf 9:36) and he performs various
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unspecified healing miracles. The genitive absolute in 14:15
intreduces the main topic of the episode, the hunger of the crowds
and their miraculous feeding. It seems that Jesus did not up to

this point get the solitude he wanted, and after the departure of
the disciples by bkoat, he dismissed the crowds and remained alone
to pray (episode 3, 14:22-33).

The significance in the context of walking on the sea of the words
"evd elul” (cf Ex 3:14 LXX) was apparently not lost on the discis=
ples.  Peter's response "el oD el" seems to imply more than just
Jesus' identity, in the light of the request to share the experi=
ence of walking on the sea. The fact that his achievenent was limited did
not obscure from the other disciples its implications. They were
able to say to Jesus "You really are the Son of God", (v 33) which
seems to be connected with the implicit claim of €yd =iyt in v 27.

The fourth episode is taken to extend from 14:34 to 15:20. It
may seem .odd to include 14:34-36, but there are several reasons

for doing so. First of all, the change of location which seems
to be a constant episode initial marker in this section, occurs
there. Secondly, the three verses are hardly enough to consti=
tute an episode on their own. Thirdly, they form an appropriate
contrastive setting to the discussion of true purity which is the
main topic of the episode. Following the evidential miracles of
episodes 2 and 3, these verses resume in miniature Jesus' healing
abilities and their widespread value. It is in spite of all this
that the Pharisees draw attention to pettifogging rules about hand=
washing (15:2). Jesus points out to them that their scrupulosity
over external minutiae blinded them to the inner purpose of the
Law they were so proud of. Thus did they fulfil Isaiah's prophecy
and deserve his strictures on their hypocrisy.

The second part of this episode begins (v 10) with Jesus giving to
the crowds some semi-~figurative teaching on purity arising from the
Pharisees' complaint. Though sufficiently clear to annoy the
Pharisees (v 12), it was sufficiently obscure to warrant the label
of a parable (v 15) and to require explanation (17-20), somewhat
to Jesus' surprise (16). In vv 13-14 Jesus speaks in strong,
though still metaphorical terms of the spiritual blindness of the
Pharisees. If despite the evidence before them, they could still
think of nothing but externals, their ultimate rejection by God was
assured. Perhaps in this assessment, we have a semi-humocrous
adumbration of the teaching of the parable of the vineyard (21:33-
45) .

In contrast with this rather despondent note, the fifth episode
(15:21-28) gives an example of outstanding faith, and that on the
part of a Gentile. This episode is reminiscent of the healing
miracles of Chs 8 and 9, but here the emphasis is on the Canaanite
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woman's faith, as shown in her exchange with Jesus, rather than
on the healing itself. In this respect, it has most in common
with the episode of the healing of the centurion's servant (8:5-
13). =~ Here even more than there, the recognition of faith is the
climax of the episode. Surely ‘it is no accident that this epi=
scde is juxtaposed to the previous one that highlights the ob=
tuseness of the religious authorities, and that both come among
the miracles that are enclosed between the two demands for a sign.
Finally, we may note the contrast between the impatient embarrass=
ment of the disciples (v 23) and the patient forbearance of Jesus
himself, towards the woman's noisy importunity.

The sixth and last episode (15:29-39) combines a rehearsal of
Jesus' general healing powers with another feeding miracle. The
first part (vv 29-31) is the most detailed and wide-ranging of
all the general summaries of healing (4:23-24, 8:16, 9:35, 14:34-

36).34) Since it is the last such summary to appear in the gos=
pel, this is appropriate, as is the recording of the general atti=
tude of the common people (31b). Here is a further contrast with

the hardened unbelief of the establishment. The presence of the
multitudes for healing is the cue for the feeding miracle in the
second half of the episode. In the previous feeding miracle, it
was the disciples who initiated the train of events (14:15); here
it is Jesus himself, motivated by pity (ZmAayyxvigopoi v 32, cf
14:14, 9:36) and humanitarian concern. The events themselves
are naturally similar to those of the previous account, and con=
clude with a further change of location (v 39). The repetition
of a feeding miracle, combined with the final summary of the
healing miraclés thus forms a suitable culmination to the section
on signs, and a poignant contrast with the renewed demand for a
sign which follows.

To sum up Scene 2, we must acknowledge thematic links of various
"distance" from the scene itself. Episodes 2 and 6 have a clear
connection of topic, and can be seen as balancing elements of a
somewhat subdued key pattern. Episodes 3 and 5 may perhaps be
linked in their emphasis on faith (cf ’Oivyéniote 14:31 and
ueydAn ... mlotig 15:28) while episode 4 stands out starkly. Its
thematic connections are rather with the demands for a sign which
enclose this whole section. The remaining episode, episode 1,
we have previously suggested to be linked with other episodes con=
cerning John the Baptist in Act 1, Scene 2 and Act 2, Scene 1, as
well as subsequent mentions in Chs 17 and 21. We may diagram as
follows with arrows representing connections of theme outside the
present scene.
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3.4.2 The Second Half (Scene &)

As previously argued, this section is taken as running from 16:
1-17:23. It is difficult to divide it convincingly into epi=
sodes; to take changes of location or sense breaks as definitive
would yield a high number of short episodes. The approach taken
here therefore is to speak of four episodes, each falling into
two phases. This allows for the maximum number of possible
breaks, but does not fragment the narrative excessively, though
it is admittedly somewhat arbitrary.

The four divisions then are as follows: 16:1-12, 16:13-28,
17:1-13, 17:14-23.

In the first half of the first episode the demand for a sign is
repeated in language very similar to that of 12:38-39. The sig=
nificance of this repetition has already been suggested, and the

arguménts will not be repeated. It is perhaps worth noting
that the Sadducees are associated with the demand on this occa=
sion, whereas previously it was only the Pharisees. This un=

holy union of political opponents (not mentioned together since
3:7) is an indication of the buildup of opposition to Jesus.
When the exchange is completed, Jesus leaves and the change of
location is a convenient watershed for the episode. Once alone
with the disciples, Jesus warns them to avoid the attitude of un=
belief that characterised the corrupting teaching of the Phari=
sees and Sadducees,35) about which he had evidently been think=
ing. The disciples' failure to grasp his point showed that
they were in measure infected by this faithless attitude, and
merited the rebuke of dAuydmuotol (v 8). That they were not
beyond help, however, is shown in that the point was finally
taken (v 12).

A further change in location brings us into the second, long and
important episode. After the busy times in the area of Galilee,
Jesus retreated to the relative peace and anonymity of Caesarea
Philippi. The teaching and healing of Act 1 is now well known,

especially to the disciples. The "signs" of Act 2, Scene 2
have been given, and, so far as the establishment is concerned,
rejected. The time is now ripe to see whether the inner circle

of disciples have pierced the veil of mystery that surrounds
Jesus. The popular rumours -and assessments are elicited, and
though they are in some ways more perceptive than the views of
the religious leaders, they are quietly placed on one side.

They are inadequate, but the full truth of Jesus' identity had
evidently penetrated to at least one of the disciples, for Peter
acknowledges both the -Messiahship and the divine Sonship of
Jesus. This insight is a direct revelation from God, Jesus
asserts, and in some way confers a special privilege upon Peter.
(The specific problems of vv 18-19 rieed not detain us). For
the time being the truth about Jesus is to remain-confined to
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the disciples (v 20) and the reason for this becomes apparent in

the second phase of the episcde (vv 21-28). Though the disci=
ples now knew of Jesus' Messiahship, they needed some radical
re-education as to its implications. Premature and ill-informed
publicity would dc nothing but harm. Whereas the disciples seem

to have thought of Messiahship in terms of glory and perhaps
military conguest, Jesus shows that the glory will be truly mani=
fested only through rejection, suffering and death. The shock
of this was too much for the disciples, who seem to neglect the
promise of resurrection. Peter's no doubt representative reac=
tion merits a stern rebuke from Jesus, which contrasts markedly
with the praise given in v 17. The word cxdvdarov here alone
applied to Peter, and its related verb seem to be key words in
this Act. Ccf 11:6, 13:21,41,57, 15:12, 17:27, 18:6-9. In the
remaining verses (24-28) there is a strong thematic link with

Ch 10. The principle of 10:24-25 is applied in the light of
the clearer teaching just given about the cross. The fate of
the master is always an open possibility for the servants. The
words of 10:37-39 are now seen to have one interpretation which
is unpleasantly literal (16:24-26). In 16:27-28 the atmosphere
of Ch 10 is retained by a closing eschatological note, and in
the final sentence a repetition of the duhv Afyw vulv which was
there taken as a closing formula.

This episode marks a new stage in the thematic development of
the gospel as a whole. Whereas in Act 1 Jesus is depicted as

a teacher and healer and up to this point in Act 2 he is rejec=
ted as such by the religious leaders, here he is shown explicit=
ly to be the key figure in God's saving purposes {(cf 1:21).

This new step is presented not as an abstract conclusion at the
end of a reasoned argument, but as a dramatic insight on the
part of one of the characters in the narrative. Presumably
this helps to stimulate reader involvement, and self-identifica=
tion with Peter. 6 In one way then, this episode is in its
first phase a climax to all that has preceded. In its second
phase, with the freshly emphasised theme of suffering and death,
it is the opening to all that follows, in which the defeat and
victory of the cross are made increasingly plain. The centra=
lity of this episode has long been recognised in gospel studies,
but the study of thematic interweaving may show more clearly
something of how this effect is achieved.

The third episode begins in an unusually precise way with a
setting that specifies both time, place and participants. The
first phase of the episode (17:1-8) has some link with the pre=

ceding confession in 1l6:16. Now that Jesus' true nature has
‘been. recognised by revelation (16:17) it can be at least in
measure seen directly. The mention of Moses and Elijah is a

clear connection with God's purposes as carried out in the old
era, and the wvoice from the cloud gives divine approval .to the
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